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| Man's Inability to comply with the Goſpel. 


Joux Fi. 44. 4 


No MAN CAN COME TO ME, EXCEPT THE FATBER WHICH HATH 
h SENT ME, DRA HIM. 


T is, no doubt, of the laſt importance, that people ſhould 
be convinced and made thoroughly ſenſible of their im- 
potence and helpleſsneſs in themſelves, and their entire de- 
pendence on divine grace for ſalvation, So long as finners 
think they can recommend themſelves to the favour of GoD 
by their own righteouſneſs, they will never “come unto” 
Chriſt “ that they may have life.“ For “ the whole have 
no need of a phyſician, but they that are ſick. And ſo long 
as perſons imagine they labour under no inſuperable Inability 
to comply with the Goſpel, they will never feel their depen- 
denceon Him who alone is able to work in them“ the whole 
good pleaſure of his goodneſs, and the work of faith with 
power.” Nor will they feel diſpoſed, or ſee the occaſion 
they have, to“ give unto God the glory,” which is indeed 
« due unto his name,” in their ſalvation, Accordingly, 
the depravity, blindneſs and deadneſs of mankind, in things 
of a ſpiritual nature, and their utter Inability to comply with 
the Goſpel, as well as to obtain ſalvation by the deeds of the 


Law, are much inculcated and inſiſted on in the ſacred 
ſcriptures. 5 
But then, there is a difficulty in the minds of many, how 
to reconcile this total helpleſsneſs of finners with the e 
of the Goſpel Call, or with the juſtice of men's being con- 
demned and puniſhed, for their impenitence and unbelief. 
And indeed it does ſeem as if men could not be to blame, for 
not doing impoſſibilities: nor ſnould we, in other caſes, _ 
B re 


EI 
there was much kindneſs or fincerity in offering a favour on 
conditions that were known to be impracticable. | 


There is ſcarce any one, I believe, that has ever thought 
much about religion, but what has, at one time or other, 
felt himſelf pinched with this difficulty. And it is wont to 
have a moft pernicious influence upon the minds of ſinners in 
general; but more eſpecially when they come to be under 
awakenings, and begin to enquire, what they ſhall do to 
be ſaved.” According to what they hear in ſermons, yea, 
and according to what they read in their bibles, they are at a 
loſs to ſee how the ways of the LorRD can be equal. The 
_ carnal mind” they are told,“ i not ſubject to the Law 
of Gop, neither indeed can be.“ And that, “ they that are 
in the fleſh cannot pleaſe Gop.“ They are therefore under a 
neceſſity of finning, yea, of doing nothing elſe but ſin. And 
yet, every tranlgreſſion and diſobedience, eis to receive a 
moſt dreadful recompence of reward,” the wrath of God 
being “ revealed from heaven againſ: all ungodlineſs and un- 
righteoufneſs of men. And no relief, no deliverance from » 
wrath, is to be hoped for through the Goſpel, but upon im- 
poſſible conditions: Such conditions as no natural man, no 
one who is dead in treſpaſſes and fins, ever did, ever will, or 
ean comply with, And yet a non-compliance with theſe 
conditions expoſes to an amazingly aggravated, additional | 
condemnation ; inſomuch that it will be more tolerable for j 
Sodom and Gomorrah, in the day of ;udgment, than for 
thofe who enjoy the light of the 8 and do not embrace 
the ſalvation it offers. 


— 


But how theſe things are conſiſtent with reaſon; how they 
canever be reconciled with the Goodneſs or the Juſtice of God, 
they are greatly at a loſs. Such a view of the matter ſeems 
to them to make the MOST HIGH indeed, what the ſlothful 
fervant. ſaid, a hard malter, ** reaping where he has not 
ſown, and gathering where he has not ſtrewed,” Or, like 
the cruel Egyptian taſk-maſters, requiring the full tale of 
brick without allowing the neceffary ſtraw; requiring that 
of his creatures which he knows exceeds their utmoſt - 
ſtrength, and then they are beaten; yea, muſt be puniſhed 
with everlaſting deſtruction, fer not doing what they would 
go with all their hearts; but it is no more in their power, 
than it is to make a world. | 


| . T 
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Now, until this difficulty can be fairly got over in the 
minds of people, it ſeems impoſſible they ſhovld, in their 
conſeiences, juſtify God, or condemn themielves as he con- 
 demns them. Or that they ſhould- underſtand, either the 


Juſtice of the divine Fed or the Grace of the Goſpel. It 


is therefore certainly highly neceſſary, that what the ſcripture 
Jays upon this ſubject, ſhould be ſet in a conſiſtent light, ta 
as to commend ittelf to every man's conſcience in the ſight of 


(30D, 
There are ſeveral ways, in which this has been attempted. 


dome account for Gop's ſuſpending: our ſalvation upon im- 
poſſible conditions, and condemning men for not doing what 
it is not in their power to do. by obſerving, that we 1ſ our 
power by the fall. Our preſent weakneſs and blindneſs was 
brought upon us as a righteous puniſhment for the diſobedi- 
ence of ADAM; and God, they ſay, has nat loſt his right 
to command, becauſe man, by his own folly and ſin, has 
Joſt his ability to obey. That is, we ought, it is our preſent 
real duty to exert, not only all the ſtrength we actually have, 
but all we {ould haue had, had it not been for the original 
apoſtacy. . | | 2 


But to this it will be objected, that we never reaſon and 
Judge in this manner, in any other caſe. We do not think 
thoſe who have loſt their eyes, are ftill to blame for not 
ſeeing ; or thoſe who have loſt their reaſon, for not under- 
ſtanding; or that it is the duty of thoſe to labour with their 
hands, who have no hands to Nbaur with. Not, though 
we ſuppoſe they were deprived of thoſe faculties in a righ- 
teous manner, for their fins. Or, ſuppoſe a ſervant, by his 
own folly and bad conduct, has brought a fit of ſickneſs upon 
_ himſelf, do we think it reaſonable for his maſter ſtill to re- 
quire him to go out into the field every day, and do as much 
work as if he was well? And is the ſervant to blame, in not 
obeying ſuch commands? Does he daily, commit new ſin, 

in not working, when perhaps he now wiſhes, with all his 
heart he was able to do it; but has not ſtrength to goa ſtep, 
or bear his weight? 


It muſt, I think, be granted, that we do generally ſuppoſe 

a man's preſent duty cannot exceed his preſent ſtrength, ſup- 
poſe it to have been impaired by what means it will. We 
> B 2 never 
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never hear even a good man, pretend to repent or blame him- 
ſelf, that he has not ſeen the light of the ſun all dav, and 
reſolve not to be guilty of the ſame ſin to-morrow, when he 
has been ſtone blind for twenty years. I ſhall not therefore 


undertake the defence of this, as any _ of the difficulty 
to the apprehenſion of reaſon and com 


non ſenſe, Nor can 
I think that any one was ever convinced of the ſin of un- 


belief in this way, However well meant it might probably 
be, by the inventors of it, it ſeems rather calculated to : eaſe 
the conſciences of men, by caſting all real blame back 


upon the firſt fin only, 


' Others, (and thoſe who would not be thought, and are 
not ſuſpected to lean in any meaſure towards Arminianiſm) 
have ſuppoſed it neceſſary to ſoften matters a little, as to the 
ſovereignty of Grace, and the helpleſſneſs of ſinners, if we 


would avoid the above inconſiſtency, or reflection on divine 


Juſtice, They would have it maintained, indeed, that 
ſinners are unable to do much, if any thing, towards their 
ſalvation, merely of themſelves. Nor do they ſuppoſe that 
any one is ever brought to true repentance and faith in 


Chriſt, without the beſtowment of ſpecial grace. But then 


they apprehend, it may, and muſt be, admitted, that ſinners 
are able, by the help of common grace, to do thoſe things 
which are connected wich, and may be conſidered as a ſort 
of preliminary conditions of ſalvation; conditions upon 
which regeneration, and an ability to come up to the actual 
terms of the goſpel, are promiſed, or however, will un- 
doubtedly be beſtowed. -That is, they ſuppoſe, if ſinners 
will ſeek and pray, uſe the means of grace, and do the beſt 
that perſons under their circumſtances, and having ſuch 
hearts as they have, may do; God will not be wanting on 
his part, or leave them to periſh : That if they exert all 
the ſtrength, and make a good improvement of all the aſſiſt- 
ance they have, they ſhall! have more and more given them; 
till in the end they are enabled to obtain mercy, and to lay 
hold on eternal life. That altho' there are no abſolute pro- 
miſes to ſuch earneſt and ſincere, tho' feeble efforts of the 


unregenerate, yet certainly there are many very precious en- 


eouragements; which may indeed, ſecurely enough be re- 
lied on. So that, on the whole no ſinner is under any real 
impoſſibility, of any ind, of obtaining ſalvation. For every 
one, let his impotence be as great as it may, can certainly do 


what 
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what he can; And if upon his doing this, Gop will not 


not fail to help, as to what he cannot do; then every one 


may be ſaved, whatever fin and weakneſs, or depravity he 
labours under; notwithſtanding. Nor do they fee how we 
can vindicate the diving juſtice or fairly caſt the blame of 


the ſinner's perdition on himſelf, without ſuppoſing ſuch a 
univerſal ſufficiency of grace as this. 


| Now, if this can be made out to be really the caſe, that 
all are aQually, and in every view, enabled to do thoſe things 
which are certainly connected with eternal life, there will be 
no difficulty, perhaps with any one, to ſee that the ways of 


the Lord are equal. For according to this there ſeems to be 


no reſpect of perſons with Gop, even in the diſtribution of 


his freeſt favours, any more than in his judicial proceedings. 
The difference between him that is ſaved, and him that 


periſheth, not originating from any inequality i in the beſtow- 


ment of divine grace; but ſolely from rhe better improvement 
one ſinner makes of the ſame g grace, than another does. 


But, I am afraid, it will be as hard to reconcile this way 


of ſolving matters with the Scriptures, and with the truth of 


fact, as it is the former, with Reaſon, Certainly the ſerip- 
tures ſeem to fpeak a language quite different from this. In 
them we ate taught, That it is Gop that maketh one man 
« to differ from another, for the better, and not he himſelf. 
„That it is not of him that willeth, nor of him that run- 
„ neth, but of Gop that theweth mercy,” and “ that he 
ee hath mercy on whom he will have mercy ; and whom he 
will he hardeneth.“ And in our text, our Saviour accounts 
for the murmuring and oppoſition of the unbe lieving Jews, 
by making this obſervation to his diſciples upon it; no 
e man can come unto me, except the Father who bath ſent 
«© me, draw him.“ By which he evidently meant to inti- 


mate, that the conduct of his oppoſers, conſidering what 


human nature was, was not to be wondered at. That the 

acted no otherwiſe than all other men would, if left to them + 
ſelves as they were, That thoſe who now followed and 
obeyed him, would never have come to him, or become his 
diſciples, had it not been for a gracious divine influence 
upon their minds, which was not granted to thoſe murmurers 
and oppoſers; had they not been effectually drawn by him 
in dete hand are the hearts of men, and who turneth them 


as 
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as rivers of water are turned. We are plainly taught in this 
text, taken in the connection in which it ſtands, as we are 
alſo in a multitude of other places, that men do not firſt diſ- 
tinguiſh themſelves, by hearkening to the calls of the Goſpel ; 
but it is God that makes one to differ from another, in this 
reſpect, by his ſovereigu and diſtinguiſhing 1 ace. The 


point of DocTRiNE, therefore, that I ſhall inſi 
the words is this, 


upon from 
That none are able to comply with the Goſpel, but thoſe 
who are the ſubjects of the ſpecial and effefual grace of 


Gop ; or thoſe who are made willing, and actually do comply 
with it, 


What I have in view, in the following diſcourſe, is not 


only to confirm this doctrine, but to dr to ſet it in 


ſuch a light as to obviate the forementioned difficulty, of 
ſalvation's being offered on impoſſible conditions, and men's 
being condemned for not doing that which they are inca- 
pable of. And after what has been ſaid I think there is 20 
way of attempting to clear up this myſtery left, but by ſhew- 


ing that there are 740 eſjentially di fferent ſenſes, in which men 


are ſaid to be incapable of doing things: or, by having res» 
courſe to the diſtinction of natura! and moral Inability. 
Accordingly, the method I propoſe, is, 


I. As clearly as I can, to ſtate and illuſtrate this d iſtindtion. 


11. To ſhew, that men certainly labour under ane, or the 
other, of theſe kinds of inability to comply with the goſpel, 
until they are made the ae of effectual divine grace. 


111. More particularly to conſider and evince the moral 
impotence of ſinners. And, 


iv. Endeavour to make it appear, that there is ordinarily 


no other incapacity in ſinners, to comply with the Sole but 
that which 1s of the moral kind. 


Then, It is. to be obſerved, for the cleari ring up this 


ſubſect, that there are wo very different kinds of inability ; 10 
different, that the ne, however great, does net leflen moral 


obligation i in the leaſt; whereas the other, ſo far as it obtains, 
deltroys 
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deſtroys obligation, and takes away all deſert of blame and 


puniſhment entirely, 


* 


* 


Theſe two kinds of inability, as I hinted, have commonly 
been diſtinguiſhed, by calling one a natural, the other a 
moral inability; Which diſtinction may be briefly ſtated 
thus. Morar INS ABIIITYV conſiſts only in the want of a 
heart, or diſpoſition, or will, to do a thing. NATURAL 
INABILITY, on- the other hand, conſiſts in, or ariſes from, 
want of underſtanding, bodily ſtrength, opportunity, or 
whatever may prevent, our doing a thing, when we are willing, 
and ſtrongly enough diſpoſed and inclined to doit. Or, in 
fewer words, thus: Whatever a man could not do, if he 
would, he is under a natural Inability of doing ; but when all 
the reaſon why one cannot do a thing, is becauſe he does not 
chuſe to do it, the Inability is onlv of a moral nature, 


This diſtinction takes place equally with regard to evi! 


actions and good ones. Thus, for inſtance, the divine Being 
cannot do evil; not becauſe he wants opportunity, or under- 
ſtanding, or ſtrength, to do, with infinite eaſe, whatever he 
pleaſes; but only becauſe he is not, and it is impoſſible he 
ever ſhould be, inclined to do iniquity. He is fo infinitel 
and immutably holy, wiſe, juſt, and good, that it is impoſ- 
fible he ſhould ever pleaſe to act otherwiſe, than in the moſt 
holy, righteous, and beſt manner. Hence though we read 
that with Gop all things are poſſible, and that he can do 
every thing; yet elſewhere we are told, ** he cannot deny 
„ himſelf ;”” and that it is impoſſible, ©* for Gop to lie.“ 


On the other hand, Satan is incapable of coing right, or 
of behaving virtuouſly, in any one inſtance, or in the leaſt 
poſſible degree. But this is not becauſe he wants natural 
abilities; for undoubtedly in that reſpect, he is far ſuperior 
to many that are truly virtuous. His being incapable of any 


thing but infernal wickedneſs, is altogether owing to his being 


of ſuch an infernal diſpoſition, 


And it is not uncommon to ſpeak of incapacity in mankind, 
both as to doing good and doing evil, in this two-fold ſigni- 
fication. Some perſons we ſay are incapable of doing a mean 
thing, Not that we think it is above their natural capacity ; 
but it is bencath them ; they abhor, or they would ſcorn ” 

5 i do 
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do it. Others are incapable: of ſeveral] ſorts of villainy, not 
through anv want of good will to do it: they only want a 
convenient opportunity, or ſufficient ingenuity, And juſt fo 
it is in regard to doing good. Some have it not in the power 
of their hands; others have no heart to it. One is of a truly 
generous ſpirit, and nothing but his own poverty keeps him 
from being what Job was, a father to the poor, the fatherleſs. 
and him that has none to help him. Another is rich, and 
might be a great benefactor and bleſſing to all around him; 
but he has no heart to deviſe liberal things. He is deaf to the 
cries of the poor, blind to their wants, and dead to all the ge- 
nerous feelings of humanity and compaſſion. 


Some are jo feeble and infirm that they can do ſcarce any 
bodily labour ; though they are extremely free and willing to 
Jay themſelves out to the utmoſt that their ſtrength will bear, 
and often go beyond it. Others are ſtrong and healthy 
enough, and might get a good living, and be uſeful members 


of ſociety ; but ſuch is their invincible lazineſs, that their 


hands refuſe to labour, and they can hardly get them ont of 
their boſoms. Some are effectually kept from ſhining, or 
being very uſeful, in any public ſphere in church or ſtate, 
through the weakneſs of their heads: Others, as effectually, 
by the badneſs of their hearts. Some are incapable of being 
taught, by reaſon of natural dullneſs ; others only becauſe 
they are of an unteachable ſpirit, and full. of ſelf-conceit, 


Some are blind for want of eyes; but it is an old proverb, 


that none are more blind than thoſe who Won't ſee. 


Theſe examples are ſufficient to illuſtrate the diſtinction I 
am inſiſting on, and to make it evident, that by zncapable, we 
often mean ſomething very different from want of natural ca- 


pacity. We may alſo perceive from theſe inſtances, that 


there is a real neceſſity for uſing ſuch words as capable, incapa- 
ble, cannot, &c. in this diverſity of ſignification, in which 


we ſee they are uſed, in common ſpeech, as well as in the 


ſcriptures. For whenever any thing, whether in ourſelves 
or without us, 1s really abſolutely inconſiſtent with our doing 
a thing, we have no way fully and ſtrongly enough to expreſs 
that inconſiſtence, but by ſaying we are wnable, we cannot, 


it is impoſſible, or uſing ſome word of like import. And now 


it is certain that want of a heart, or inclination to do a thing, 
may be, and is, as inconſiſtent with our doing it as any thing 
elſe 


. 
elſe could be. Coveteouſneſs is as inconſiſtent with liberality 
as poverty is, and may as effectually hinder a man from doing 
deeds of charity. Indolence is as inconſiſtent with induſtry, 
as bodily weakneſs and infirmity. The want of an upright 
heart and a public ſpirit is as inconſiſtent with the character 
of a good ruler, as the want of wiſdom and underſtanding. 
And the want of all principles of virtue muſt be as incon- 
ſiſtent with acting virtuouſly, as even the want of thoſe. in- 
tellectual faculties which are neceſſary to moral agency. And 
ſo on the other hand as to doing evil things. There is no 
poſſibility of doing them, that is, knowingly, deſignedly, 
and as moral agents, without an evil diſpoſition. Our free 


and moral actions are, and muſt be, as invariably guided and 
dictated by our minds, as they are limited and bounded by 


our natural power. That is, every one muſt act his own 
nature and choice; otherwiſe he does not act himſelf; he 
is not the agent. And if, when we would expreſs 
this ſort of neceſſity, we ſhould not uſe the ſame phraſes 
as are made uſe of in caſes of natural neceſſity; but, 
for fear of a miſunderſtanding ſhould carefully avoid ſaying a 


man cannot, whenever we mean only that he has not ſuch a 


heart as is neceſſary, and only fay that he ww! not, in all ſuch 
_ caſes; our language would often ſound ode, being out of 
common cuſtom, which governs the propriety of words; 
and not only ſo, but it would not be ſufficiently expreſſive. 


Should we be afraid to ſay it is impoſſible for a man to love 
Gop, or come to Chriſt, while his heart is altogether 


wicked and full of enmity againſt Gop and Chriſt ; people 
would be ready to think we imagined this might ſometimes 


happen, and that there was no real impothbility in it of any 


kind, Whereas there is as real, and as abſolute an impoſ- 
ſibility in this caſe, as in any ſuppoſable caſe whatever. To 
be more guarded therefore, than the ſcripture is, in this 
matter, would be to be unguarded. The apoſtle demands, 


& can the fig-tree, my brethren, bear olive-berries ? either a 


vine, figs?” And the prophet, “ can the Ethiopian change 
his ſkin? or the leopard, his ſpots? Then may ye alſo do 
good, who are accuſtomed to do evil.” And our Saviour 
lays, a good tree cannot bring forth evil fruit; neither can 
a corrupt tree bring forth good fruit. A good man out of 
the good treaſure of the heart bringeth forth good things. 
And an evil man out of the evil treaſure bringeth forth evil 
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things.“ There is. as certain and never- failing a connexion 
in this caſe as any natural connexion whatever. Which 
ought by no. means to be diſſembled, but openly maintained. 
Bur them ĩt is certainly of a quite different, and even a directly 
oppoſite nature, to all intents and purpoſes of moral agency. 
And it is of the laſt importance, in my apprehenſion, that 


this alſo ſhould be maintained and, manifeſted to every man's 


conſcience. 


| Becauſe a man muſt act according tohis own iure or as he 
pleaſes; does this deſtroy his freedom ! It is the very thing 
in which all free agency conſiſts. The pulſe can beat; the 
limbs can move in ſome bodily diſorders, or when one that 
is ſtronger than we takes hold of them; whether we will or 
no. But Gop does not conſider vs as accountable for ſuch 
actions as theſe, And we ſhould, and that not without rea- 
ſon, think it very hard, ſhould he blame or puniſh us for 
them. For an honeſt and good man's pulſe may beat as ir- 
regularly as the worſt villain's in the world. Or his hands, in 
a convulſion, may ſtrike thoſe around him, in ſpite of all he 
can do to hold them ſtill, Or one may be carried by force 
along with a gang of thieves, ard be taken for one of them, 
though no man hates ſuch company and actions as theirs, 
more heartily than he does. Such involuntary actions every 
one ſces a man is not, and ought not to be accountable for. 
And the reaſon is, no bell. inclination of our's, or want of a 
good one, is neceſſary in order to them. They are ſo free, as 
ta be independent of vs, and out of our power. If all our 
actions were like theſe; no ways neceſſarily connected with 
our diſpoſition, and choice, and temper of mind, we could 
not be accountable creatures, or the ſubjects of moral go- 
vernment. If a good tree could bring forth evil fruit, and a 
corrupt tree good fruit; if a good man, out of the good trea- 
ſure of his heart, could bring forth evil things, and an evil 
man, out of the evil treaſure, good things; the tree could 
never be known by it's fruit. It could never be known by 
a man's actions, any thing what his heart was. So that, if 
they were dealt with according to their works, the moſt up- 


right and well-diſpoſed would be as liable to be puniſhed ; 
and the moſt ill-natured and ill-diſpoſed, as likely to be re- 


warded, as the contrary. Whence all moral government 
muſt de at an end. 


Certainly, 


E 


Certainly, if we are juſtly accountable, rewardable, or 
punifhable, for any actions; if any ackions are, or can be, 
properly bur own, it mult be ſuch as are dictated by ourſelves, 
and which cannot take place without our own conſent. An 
inability, therefore, to act otherwiſe than agreeably to our 
own minds, is only: an' inability to act otherwiſe than as free 
agents. And that neceſſity which ariſes from, or rather 
conſiſts i in, the temper and choice of the agent himſelf, and 
that which is againſt his choice and his very nature, are ſo 
far from coming to the ſame” thingiat laſt, that they are di- 
rectly contrary” one to the other, as to all the purpoſes of 


morality, freedom, accountableneſs, and deſert of praiſe 
or blame, reward or puniſhment. 


And this is agreeable to the ſenſe of all mankind, in all 
common caſes. A man's heart being fully ſet in him to do 
evil, does not render his evil actions the leſs criminal, in the 
judgmerit "of common ſenſe, but the*'more ſo : nor does the 
| firength of a virtuous diſpoſition render a good action the 2%, 

but the more amiable, and worthy of praiſe, Does any one 
look upon the divine Being, as lèſs excellent and glorious, for 
being ſo infinitely and unchangeably holy in his nature, that 
he cannot be tempted with evil,“ or act otherwiſe than in 
the moſt holy and perfect manner ? Does any one look upon 
the devil as leſs ſinful and to blame, becauſe he is of 
ſuch a deviliſh diſpoſition, ſo full of unreafonable ſpite and 
malice againſt Gop and man, as to be incapable of any thing 
but the moſt horrid wickedneſs? —— And as to mankind: 


who is there that does not make a difference between him 


that is incapable of a baſe action, only by reaſom of the vir- 
'tuouſneſs of his temper, having all the natural talents requi- 
ſite for the moſt conſummate villainy: and'him that is in- 
capable of being the worſt of villains, for no other reaſon 
than only becauſe he does not know how ? Does any one 
think that only the want of a will to work, excuſes a man 
from it, juſt as much as bodily infirmity does ? Or, do we 
any of us ever imagine, that the covetebus miſer who, with 
all his ufeleſs:hoards, has no heart to give a penny to the 


poor, is for that reaſon equally excuſable from deeds of cha- 
rity, as he who has nothing o give? 


We certainly always make a diſtinction betwixt want of 
natural abilities „„ and the want of- a heart; looking 
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upon the one as a god excuſe, the other as uo excuſe at all, 
but rather as that in which all wickedneſs radically conſiſts. 
A natural fool no one blames for acting like a fool; But 
<« to him that knoweth to do good, and doth it not; to him 
<« it is ſin,” in the ſenſe of all mankind, as well as in Gop's 
account. If there be firſt a willing mind,” we always ſup- 
poſe it ought to be accepted according to that a man (hath, 
and not according to that he hath not,” But the want of a 
willing mind, or not having a mind to do well, is univer- 
ſally conſidered as a crime, and not as an excuſe. Nothing 
is more familiar to us, than to diſtinguiſh in this manner. 
Nor can any man of common ſenſe help judging thus. 


Now this diſtinction is as applicable to the caſe before us, 
as it is to any other caſe. Some may be unable to comply 
with the goſpel, through the want of thoſe powers of mind, 
or thoſe bodily organs, or thoſe means of grace, without 
which it is impoſſible to underſtand the character of Chriſt, 
or the way of ſalvation through him. In either of which 
caſes, the inability is of the natural kind. Others may have 
all the outward means and all the natural faculties, which 
are neceſſary in order to a right underſtanding of the goſpel; 
and yet, through the evil temper of their minds, they may 
be diſpoſed to make light of all it's propoſals and invitations, 
and to treat every thing relating to religion and another 
world, with the utmoſt neglect and indifference. Or, if 
their fears of the wrath to come,” are by any means 
awakened, and they are made with much ſolicitude to enquire 
„ what they ſhall do to be ſaved ,” ſtill they may be utterly 
diſinelined to ſubmit to the righteouſneſs, or the grace of 
God, as revealed in the goſpel. They may be ſtill, ** ſuch 
children of the devil, and enemies of all righteouſneſs, „as 
* to be irreconcilably averſe to all the right ways of the 
Lord.“ They may have “ ſuch an evil heart of unbelief, 
to depart from the living God,” as is abſolutely inconſiſtent 
with conſenting to the covenant of grace, or “ believing to 
the ſaving of the ſoul.” Now, when this is the cale, the 
inability the ſinner is under, is only of a moral nature. 


We may now paſs on to the 
IId. head, viz. To ſhew that all who are not the ſubjects 


of the ſpecial and effectual grace of Gop, mult certainly be 
| unable, 


6 


unable, in one or the other of theſe ſenſes, to come to Chriſt, 
or comply with the goſpel. | 


Thoſe, many of them at leaſt, who diſlike the diſtinftion 
now explained, and ſome who ſeem in a ſort to admit of it, 
ſuppoſe all men have, and muſt have, every kind of ability 
to do their duty, and to obtain ſalvation. But, I appre- 
hend, it will be very eaſy to make appear, that this certainly 
is not the caſe. A variety of ſeripture arguments, and a mul- 
titude of texts, might be adduced here, were they needed. 
But that @/l have not, both the fore-mentioned kinds of abi- 
lity to comply with the goſpel, either of themſelves, or by 
the help of common grace, is as evident as any thing needs 
to be, merely from the fact, that many do not do it, but 
actually live and die in impenitence and unbelief. By com- 
mon grace is meant, that grace which is given to ſinners in 
general, thoſe that are not ſaved, as well as thoſe that are. 
They who believe that all are in every ſenſe able to work 
out their own ſalvation, through the goſpel, would not be 


thought to fruſtrate the grace of Gp. They do not ſup- 


pole ſinners are able to do this of themſelves, but that ſome 
divine aſſiſtance, ſome working of Gop in them, both to 
will and to do, is really neceſſary in the caſe. But then 
they ſuppoſe, all this needed grace, whatever it be, is given 
to ſinners without exception: and hereby they account for 
God's commanding all men every where to repent and be- 
lieve the goſpel. © I grant, indeed,” ſays an ingenious 
Arminian writer, * that by reaſon of original fin, we are 


c utterly diſabled for the performance of the condition, 


without new grace from Gop. But I ſay then, that he 
< gives ſuch grace to all of us, by which the performance 
* of the condition is truly poſſible, and upon this ground 
he doth and may moſt righteouſly require it.“ Here by 
the way, it is worthy of particular remark, what notions 
many are obliged to entertain of divine grace, in order not 
to reflect upon the divine juſtice, To require perfect holineſs 
of creatures ſo enfeebled and depraved as we are, they ſuppole 
would be evidently one of the moſt unreaſonable things in the 
world. Therefore Gop has been graciouſly” pleaſed to ſend 
his Son to obey and die in our rom, that we might not be 
under the law, but under grace.” But then the covenant 
of grace is not gracious enough to be entirely juſt ; becauſe 
Dr. Stebbing, on the operation of the Spirit, % 
| 7 


= 
10 


Ci 


by reafon of original fin, we are utterly diſabled for the per- 


forinance of the condition upon which ſalvation is ſtill ſuſ- 
pended. To remedy the unreaſonableneſs of this, new 
grace from Gop is required. "Accordingly, “ he giveth 
more grace. He gives ſuch grace to all of us, whereby the 
performance of the condition is truly poſſible ; and upon 
this ground he doth and may moſt righteouſly require it!“ 
Thus, not only the obedience and death of Chriſt, but like- 
wiſe all the grace of the Holy Spirit which is neceſſary to 


'falvation, is found no more than barely ſufficient to ſcreen 


the ways of Gop to men, from the juſt imputation of un- 
reaſonableneſs and unrigehteouſneſs 1* It is certainly diffi- 
cult to conceive, how any man, who really views things in 
this light, however much he may talk of free grace, can 
ever feel himfelf ' any more obliged and indebted to Gop, 
than if he had only dealt with us in a righteous manner from 
firſt to laſt, never requiring more of us than we were able to 
do, and ſo no occaſion or room had been given for any grace 
in the affair. And yet this view of the matter is really as 
friendly to the grace of Gop, as any conceivable one which 
proceeds upon the principle that nothing more can be juſtly 
requited of us, than we have a moral as well as natural 

power to do. | | 


| But what J had more eſpecially in view here, was to en- 
guire how it comes to paſs that any in fact do not embrace 
the goſpel, if that grace is given to every one which is ſuf- 


ficient in all reſpects to enable him to do it. If we want the 


faculties of body or mind, or the opportunity and means, 
which are neceſſary in order to obtain the knowledge of the 


truth, thoſe difficulties muſt be removed; and if we want a 


heart to take pains to know the truth, or to love and em- 
brace it when diſcovered, that difficulty alſo muſt be re- 
moved, or elſe we are not, in every ſenſe, enabled. It is 
not, in all reſpects, truly poſſible that a ſinner ſhould come 

According to this repreſentation of the matter, I deſire it may be atten- 
tively confidered, Whether this, which is called grace, does in any thing really 
differ from debt in the ſtricteſt ſenſe? If it would be an unrighteous thing in 


Gov, to require a compliance with the gofpel, without beſtowing all that grace 


which is neceſſary in order to a compliance; then ſince he does indeed require 
ſuch a compliance, would it not be an unrighteous thing in him to withold ſuch 
grace? Hence (things being circumſtanced as they are) this grace which all 
are made partakers ot, is no more than what all may claim as their J:ft due. 
And therefore, does not the whole come to this at laſt, that this common grace, 
which is fo muth contended for, is not commin grace, but, ctmmen debt? 

5 | to 


E 


to Chriſt, till every thing that is inconſiſtent wich his coming 
is removed out of the way, It is truly impoſſible that any 
one ſhould cordially embrace the goſpel, ſo long as he has 
not ſuch a heart in bim; though it would be impoſſible in a 
very different ſenſe, if he had not external light, or natural 
powers ſufficient. And now, if Gop gave chat grace to all 
of us, whereby we were enabled in both theſe ſenſes to com- 
ply with the goſpel: the infallible conſequence would be, 
that we ſhould all of us actually do it. To ſay that a man 
has both natural and moral. ability to do a thing, i is the ſame 
as to ſay that nothing in nature is wanting in order to his 


doing it, but only his own good-will, nr that neither. Or, 
that he both could do it if he would, and is ſufficiently 


willing to doit, And whenever this happens to be the caſe, 
I believe, it is not very likely, the thing will after all not be 
done. If in the inſtance before us it is really thus; if ſinners 
not only could come to Chriſt if they would, but they have 
likewiſe all that witlingneſs of mind, which is neceſſary in 


order to their actually coming, what in the univerſe can ever 


be aſſigned as the reaſon why in fact they do not come ? 


This muſt certainly be an event, abſolutely without any 
cauſe. 


The truth is, when people puzzle themſelves upon this 
ſubject, and inſiſt, we are not accountable, and cannot be 
blamed, any further than we have a moral as well as a natu- 
ral power to do otherwiſe than we do, what their minds run 
upon is only natural power after all, They may ſay they 
know what we mean by moral power, viz, that diſpoſition 
to do a thing which is neceſſary towards our doing it; and 
they mean the ſame, But however, when they vet into the 
difpute, they get bewildered, and loſe ſight of the diſtinction, 
They do not ſuppoſe an impenitent ſinner, going on {ill in his 
treſpaſſes, has a preſent, actual diſpoſition, and a ſufficiently 
ſtrong one, to hearken to, and obey the goſpel. But ſome- 
thing like this ſeems to be in the bottom of their minds, viz. 
that he muſt be able to be diſpoſed; or he muſt have ſuch a 
diſpoſition as world be ſufficient, if he was diſpoſed to make 
a good uſe of it. Now this is only to uſe the word drſpo/itions 
improperly, and to conceive it is as a mere natural power; 
a price in our hands which may be uſed well or ill, and 
which will turn to our benefit or condemnation, c 
ingly as we are diſpoſed to improve it. The diſpoſition they 
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think of, is not in the leaſt degree virtuous, nor any ways 
neceſſarily connected with virtuous conduct, But it may 
lie ſtill, or go wrong, and will do ſo, unleis a man is diſ- 
poſed, and exerts himſelf, to make it act and keep it right. 
The ſinner is not helped out of his difficulty in the leaſt, by 
having ſuch a diſpoſition as this. Yea, ſhould we go far- 
ther and ſay, the impenitent finner might have a heart to em- 
brace the goſpel, if he would take proper pains in order to 
do it; and he might do this if he was ſo diſpoſed; and he 
might be ſo diſpoſed if he would try; and he could try if he 
had a mind for it, Yet, if after all, he has nota mind to 
try, to be diſpoſed, to take any proper pains, to get a heart, 
to embrace the goſpel, or do any thing that is good; he is 
ſtill in as bad a ſituation as any body ſuppoſes him to be in. 
There is no more hope of his coming to good ſo long as this 
is this the caie with him, no more poſſibility of it; nor 
do we ſay any thing more in his favour, than if we had only 
faid as the ſcripture does of the fool, © that there is a price 
in his hand to get wiſdom, but he has no heart to it.” 
Puſhing the ſinner's moral depravity and impotence back in 
this manner, may get it out of ſight of thoſe who cannot ſee 
above two or three ſteps, But this is all the good it can do, 
There is ſtill a defect in him ſomewhere ; and ſuch a one as 
will prove his everlaſting ruin, unleſs removed by ſuch grace 
as he has never yet experienced. 7 


It muſt for ever hold true and certain, that if ſinners do 
not come to Chriſt, it is either becauſe they could not if 
they would; or elſe becauſe, on the whole, they are not 
willing. And if, in the room of coming to Chriſt, we 
thould ſubſtitute ſome lower and preliminary condition of 
grace and ſalvation, it would be juſt the ſame caſe. 
Suppoſe it were uſing means, praying and ſeeking in the 
molt engaged manner the unregenerate ſometimes do; all 
do not come up to this; and the reaſon certainly is, they are 
under a natural or elſe a moral inability of doing it. Either 
they could not ſeek in this manner, if they would, or elſe 
they are not inclined to do it, but on the contrary are diſ- 
poled to employ their time and thoughts about other things. 
So that bringing down the conditions of the goſpel lower, 
in conſideration of the depravity of men; or ſuppoſing com- 
mon grace, whereby all are enabled to come up higher than 
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they could of themſelves, removes no difficulties, at leaſt not 
thoſe deſigned to be removed, unleſs the way of life is ſup- 
poſed to be level to the inclinations of all men; or that all 
are, in fact, made willing, and are actually ſaved. 


On the whole, I think the principle, that God can in 
Juſtice require ot his creatures, only what he gives them a 
moral, as well as natural power to do, muſt be given up. 
Otherwiſe we are reduced to a neccflity of ſuppoſing all 
the blame, if any are loſt, muſt lie entirely on God, and 
not on them. And as to thoſe who are ſaved, they can have 
nothing to fay in his praiſe, but only that he has been barely 
Juſt to them. That having given his Son to obey and die, 
to deliver them from his Law, which was an infinitely un- 
reaſonable one, for fal.en creatures to be under ; and having 


given his Spirit to enable them to come up to the otherwitle , 


impoſſible terms of the goſpel, he has on the whole, dealt not 
unrizhteouſly by them. If, therefore, we think, there is 
any way to vindicate the Righteouſneſs of God in the dam- 
nation of any; or that anything can fairly be ſaid to the 
praiſe of the Glory of his Grace, in the ſalvation of them 
that are ſaved, we mult ſuppoſe he is not obliged in juſtice 
to give all men both thole kinds of ability that have been 
ſpoken of. And if we believe that any, in fact, do not ob- 
tain ſalvation, we muſt conclude they are not in both theſe 
ſenſes, enabled to obtain it. Which was all J undertook to 
prove under the ſecond head, The : 


IIId. Thing propoſed was, To conſider the mera! Inability 
of ſinners in this matter, : 

There is not ſo much need of labouring to confirm this, that 
unregenerate ſinners have not ſuch a heart in them, as is 
neceſlary in order to a compliance with the goſpel; becauſe 
proving the preceding and ſubſequent propotition, will in- 
fer the truth of this. If there is certainly an incapacicy of 
the natural or moral kind, as has now been ſnewn; and if 
there 1s certainly no naiural incapacity, as | am to make ap- 
pear under the next head; then certainly there muſt be a 
moral one. Beſides, I have time to treat this head but very 
conciſely, conſider ing the importance of it. 


It may be proper to be obſerved here, that the diſinclination 
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of aner as to ſome things which are pre- requiſite to a 
compliance with the goſpel, is different in different perſons. 
Though even this difference, I ſuppoſe, is owing to divine 
grace, or to God's doing more for one than for another. In 
the openly vicious and immoral ſinner, there is a prevailing in- 
clination to perſiſt in his diſſolute and immoral practices. 
And there is reaſon to conclude, that none of this character 
would ever reform, and that 4 would be of this character, if 
left to their own heart's luſts, without any divine reftraints, 


In ſecure and wnawatered ſinners, there is no diſpoſition to 
attend to the concerns of their fouls, and feriouſly conſider 
the ſtate they are in, or to make any ſolicitous enquiry about 
the way of ſalvation. They „ make light of theſe things, 
« and go their way, one to bis tarm and another to his mer- 
de chandize.” And ſuch is their attachment to the vanities 
of time, and their averſion to attend to the things of another 
world, that there is no reaſon to think, any one of this 
character, would ever become ſerious, thoughtful, and en- 
gaged about his eternal well-being, if left entirely to himſelf, 


In the awakened ſinner, though earneſt in his enquiries, 
there is ſtill an utter want of an honeſt openneſs of mind, 
to admit a conviction of the truth. e that doeth evil 
ée hatcth the light, neither cometh he to the light, leſt his 
« deeds ſhould be reproved.” He whoſe © inward parts ate 
« very wickednels,' ' will always hate to fee, and, it he can 
poſſibly help it, never will believe what he really is. Hence 
awakened finners very often, never do, and if left to them- 
ſelves none of them ever would, „ xnow the plague of their 
« own hearts.” While they think they are doing all in their 
power to increaſe their convictions, they are all the while 
inwardly ſtriving with all their might, againſt conviction, 
and trying to find ſome plauſible ground to think well of 
themſelves, and to eſtabliſh a righteouſsnefs of their own. 
Nor will they ever be ſenſible how“ deceitful and 1 
e wicked” their hearts are, and how hopeleſs their caſe is, in 
themſelves, till a. conviction of it is forced upon wem by 
the molt oy erbearing and irreſiſtible evidence. 


And even in the cernced finner, whoſe mouth is moſt 
effectually ſtopped, who is forced to ſee that fin is alive = 
has full dominion over him, and that he is indeed dead; 
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him who has the fulleſt conviction of every neceſſary truth, 
that ever any wirerewwed ſinner had; there is (till, if nothing 
farther is done for him, no diſpoſition heartily to approve of 
the law, or comply with the goſpel; no dupoſition to repent 
truly of any of his tranſgreflions, or to receive and be de- 
pendent on Chriſt alone for pardon and ſalvation; no genuine 
deſire to be ſaved from /in, or to be ſaved from wrath in that 
way, in which God's juſtice can be vindicated, or his grace 
exalted, But after all his convictions, there remains {till in 
his heart, a molt fixed, inveterate, and unconquerable op- 
poſition to all theſe things. Nor will he ever be cordially 
reconciled to God, by the mere force of truth in his con- 
ſcience, any more than the wicked will be at the day of 
judgment, or the damned in hell, 


That nolight, or conviction of the « ala which 
the natural man is capadle of receiv ing, can be ſufficient to 
draw, or drive him into a true compliance with the goſpel, 
is very evident from what is ſaid concerning the neceility of 
regeneration. When Nicodemus came to Chriſt, wanting 
information about the way of lite, our Saviour ſoon let him 
know that mere inſtruction even by a teacher come from 
God, was not all that was wanted. Yea, that a man could 
receive no inftruction about the kingdom of heaven, to any 
ſaving purpoſe, unleſs ſomething elie was done for him firſt. 
See John. iti. 3, © Jeſus anſwered and ſaid unto him, verily, 
« verily, I ſay unto thee, except a man be born again, he 
< cannot ſee the kingdom of God.” And again, to explain 
the matter farther, ver. 5. Except a man be born of the 
++ Spirit, he cannot enter into the kingdom of God.” The 
neceſſity of fuch a change as is meant by being born again, 
or born of the Spirit, turns upon the truth of man's being 
by nature, under a fetal moral depravity. Accordingly, our 
Saviour immediately adds, Th; ich is born of the fleſh, 
« is fleſh; and that which s born of the Spirit, is ſpirit.” 
That is, a man has nothjfie g truly ſpiritual or holy in him by 
the firit birth; but evefy thing of this kind comes by the 
renewing of the Holy Ghoſt. Agreeably to this, the 2poitle 

Faul ſays, Rom. vii. 18. ** know that in me (that | is, in 
my fleſh; in my nature as far as it is unrenewed, and as it 
« was by the firſt dirth) there dwelleth no cod thing.” 
And in Romans viii, he favs, „The carnal mind,” the 
mind we have as born of the act, S620 s enmity 2gainſt 'God ; 
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cc for it is not ſubject to the law of God, neither indeed can 


ce be.” He adds, So then, they that are in the fleſh cannot 


< pleaſe God.” | 


This is the reaſon we mußt be born again. If there was 
any thing ſpiritual in us, as born of the fleſh, there would 
be no neceſſity for this fecond birth, If we were not by 
nature dead in treſpaſſes and fins, there would be no occaſion 
for our being quickencd, by divine power and grace. If ſinners 
were at all inclined to that which is good, they would not 
need to be created unto good works. If a man had not wholly 
loſt the divine likeneſs, there would be no need of being 
created again after God, in righteouſneſs and true holineſs.” 
If the “ heart of the ſons of men” was not altogether de- 
praved, to the very bottom of it, there would be no neceſſity 

of the old heart's being taken away, and a zew one given.” 
If men's alienation of affection from God, did not ariſe from 
unlikeneſs to him, but only from ignorance and miſappre-. 
henſion about him, no change of nature would be at all 
| neceſſary. Mere light in the head, mere conviction of the 
underſtanding, would then produce a cordial reconciliation. 


Yea, if a man has any degree of righteoufneſs and true 
holineſs, nothing but convictions can be wanting in order 


to his complying with the covenant of grace, and entering 
into the kingdom of God. He would no ſooner be con- 
vinced of the holineſs and righteouſneſs of God, but he 
would feel his heart drawn forth in love to him. He would 


no ſooner be convinced that the Jaw was holy, juft, and good, 


but he would be pleaſed with it, and loathe himſelf for all his 
tranſgreſſions of it. He would no ſooner be convinced of the 
_ unparalleled zeal which Chriſt hath ſhewn in the cauſe of 
righteouſneſs, and how he has magnified the law and made 
it honourable, but he would be charmed with him, and ſee 
him to be © the chiefeſt among ten thouſand and altogether 
lovely.“ He would no ſooner be convinced of the holy 
tendency of all his doctrines and all his laws, but he would 
cordially embrace and cheerfully obey them. He would no 
ſooner underſtand that his deſign was to fave his people from 
their ſins, but he would receive him, with all joy and thank- 


fulneſs, as his Saviour and Lord, 


But, if the hearts of men are totally depraved, entirely 
deſtitute of righteouſneſs and true holineis, the caſe will be 
3 | quite 


h 
| 
r 
a 
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quite otherwiſe. A holy God, a holy law, a holy Saviour, 
a holy goſpel, will not ſurely, then appear lovely in their 
eyes, but the contrary. Nor will a clearer underſtanding 
and conviction of what they really are, excite complacency 
and ſatisfaction in them, but the greater averſion and dread, 
They cannot, in that caſe, be cordially united to Chriſt, 
until his character or theirs is eſſentially changed, Th 
cannot be drawn to him, unleſs by force, and againft their 
wills, till either he ceaſes to be what he is, or they are made 
new creatures. For “an unjuſt man is an abomination to 
<« thejuſt ; and he that is uprightin the way is an abomination 
© to the wicked.” And, © what fellowſhip hath righteouſ- We 
© neſs with unrighteouſneſs? And what communion hath 1 
light with darkneſs? And what concord hath Chriſt with | 
© Heh?” FT. | 


Can a man whoſe heart is wholly corrupt, and unholy, chuſe 
the holy Jeſus for his Lord and Saviour, and cordiallyembrace 
the pure and holy doctrines and precepts of the goſpel? Can 
one who is really and at heart, wholly in love with the ſervice © 
of ſatan, enliſt, with any ſincerity, into the ſervice of Chriſt, 
all whoſe work and buſineſs is, “to deſtroy the works of the 
„devil?“ Can one who is all the while“ an enemy in his 
mind to Gcd,“ yea, whoſe “ mind is enmiry itſelf againſt 
© God,” be delighted with the character and ways of his 
well-beloved Son, who is the © brightneſs of the Father's 
glory, and the very image of his perſon ?*” Can one who 
eis not ſubject to the law of God, neither indeed can be,“ 

voluntarily ſubmit to the Mediator, or cordially acquieſce in 
his conduct in being obedient even unto death, to condemn 
fin and do honour to the divine law? Can any one who is 
an enemy to all righteouſneſs, be pleaſed with Chriſt in this 
view of his character, pleaſed with him“ for his righteouſneſs 
* ſake,” and for the zeal he has ſhewn to “ magnify the law 
© and make it honourable?” | 


This is the reaſon the Father is well pleaſed in him as 
Mediator. And all that come unto God by him,” muſt 
be pleaſed with him in this view alſo, There can be no true 
reconcilation between God and man, unleſs both parties aC 
quieſce in, and are ſuited with what the Mediator has done, 
and that conſidered in the jamie point of light, God is well 
plcaſed, indeed, with the love Curiſt has ſkewn for loſt men. 
: | | For 


For the Father was always as benevolently diſpoſed towards 
this fallen world, as the Son was. But yet had he not as 
mediator, ſhewn a proper regard to truth and righteouſnels ; 
had he not “ condemned the fin of men,” and“ given unto 
« God the glory that was due unto his name,” the holy 
governor of the world could not have acquieſced in his me— 
diation. The Lord was well pleaſed for his righteouſygts 
« ſake. And if we are not pleaſed with him in this view, but 
merely for the ſake of his kindneſs and love to men, we do 
not come into his plan of reconciliation and peace.“ To 


| 
| 


* It that view of the amiablenefs of Chriſt, and that well-pleaſednefſs with 
bis mediation, which 1s implied in a compliance with the goſpel, had nothing 
more in it than only ſeeing it to be a beautiful thing in him to feel fo much 
intereſted in cr weltare, and willing to do and ſuffer fo much to fave ws from 
miſery and ruin; then indeed no change of nature in the moſt depraved crea- 
ture would be neceſſary in order to it, We may be as wholly ſelfiſh and 
regardleſs of God's glory as any ſinner ever was, and yet be greatly charmed 
with the mediation of Chriſt, viewed oN in the favourable aſpect it has 
upon our intereſt. And, undoubtedly, thouſands have been fatally deceived in 
this manner; taking this for a diſcovery of * the glory of Gov in the face of 
e Jetus Chrift,”” and the effects of it for converſion and ſanctication. For 
ſuch a view of Chritt and of God through him, will, under certain circum- 
ſtances, produce a ſort of repentance, love and obedience, in one who was, and 
continues to be, entirely void of real holineſs. Let a tinner only have an im- 
pretiive ſenſe of the dreadfulneſs of damnation, and of his danger of it, and in 
the midit of this have the love of Chriſt, and what he has done and ſuttered for 
tinners, come ſuddenly into his mind, in a manner that makes him believe, or 
at icalt ſtrongly hope, he is one of the happy number tor whom Chriſt laid 
down his life; and is it poſſible but that he ſhould be filled with comfort and 
joy, and have his atteQions greatly drawn forth towards ſuch a kind and al- 
mighty Saviour? And when he comes now to view Ged in Chritt, as his re- 
concued God and father, he will naturally feel quite otnerwiſe affected towards 
him too. When he believes Cop has loved him with an everlaſting love, and 
elected him from eternity to be a vettel of mercy and an heir ot glory; hisenmity 
againſt him will herevpon naturally ſubſide : he will naturally be aſhamed and 
grieved that he has kad ſuch unworthy thoughts of him, and has behaved fo 
unſvitably towards him. And ſuch an apprehenfion of his new ſtate, and of 
God's great goodneſs, may produce a laſting alteration in his life. He may be 
very zealous in religion; and poſſibly very regular in his morals tkewiſe, Here 
then is faith, repentance, love, and new obedience, without the leaſt occafion 
for any conformity to God in true holineſs from firſt to laſt. Such things as 
theſe are the natural growth of the human heart, under fuch rain and ſunſhine? 
There is no need of any alteration in the foil, or of any foreign ſeed town in it. 
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This may be more clearly conceived by the help of a ſimilitude. Let us then 
ſuppoſe a king that is ſtrictly zutt in his adminiſtration, forbidding on very 
ſevere peralties all unrighteouſneſs among his ſubjects, and very thorough in 
ſeeing juſtice executed on all offenders. A number ot his ſubjects, who are 
viciouſly inclined, are uneaſy under ſuch reſtraints, and grow diſaffected to 
their ſovereign, and at length form a conſpiracy to dethrone him. Put before 
they art quite ripe tor executing it, their plot is happily diſcovered. They are 
taken and brought to judgment; found guilty, and condemned to die. Their | 
hatred againſt their prince is hereby greatly increaſed, One ct them, however, ; 

| a | 19 


1 
To conclude this head, and the preſent diſcourſe. If the 
moral depravity of unregenerate ſinners was fully underitood, 


it muſt undoubtedly appear that this alone is ſufficient to 
account for all that is ſaid in the ſcripture conceruing 


their 


is exceedingly dejected in ſpirit, at the thoughts of his approaching execution. 
For ſome time he remains in priſon with the rett, in fearful expetation that 
every day may be his laſt, But in the m.dſt of his greateſt anxiety, a meſſenger 
at Jaſt arrives with a gracious pardon. He is delivered from priſon and from 
death. Yea, his offended ſovereign has ſet his heart fo peculiarly upon him, 
that, inſtead of having him executed with his fellow criminals, he 1s deter- 
mined to make him a particular favourite at court, and raiſe him to honour 
and wealth, far exceeaing his former condition before he became a rebel and a 
traitor. How great the ſurprize ! How inſupportable the joy, upon heariug 
all this! The wretch's enmity and hatred is quite overcome. Eipccially if he 
now underſtands that the king had always a particular kinene13 tor bir, and 


never deſigned any penal laws ſhould be executed upon him, let him do what 


he would, He is filled with the moſt admiring ſentiments of his injured gra- 
cious ſovereign, and loves him above ail men in the world. But hardly 
Cares look up to him, he is fo aſhamed of his former temper towards him, 
and the black deſign he had meditated againſt his crown and life. All this 
does not ſuppoſe any alteration in the rebel's real character. All this may be, 
and undoubtedly will be, though his vicious difpoſition, which firſt gave riſe to 
his diſaffection to his prince, ſtill remains in it's full ſtrength, There is no 
need of his becoming a new man, a friend to righteouſneſs and an enemy to 
iniquity, in order to his becoming in this manner, a warm friend to his royal 
patron and benefactor, conſidered "merely as ſuch. He may be fo all his days; 
may be one of the foremott in his commendation, at leaſt in extolling the great 
things he has done for him; and he may behave excellently well w hen under 
the king 3 eye, or when he expects he will hear of it, with a view to pleaſe 


him, and yet be at heart as unrighteous a creature as ever he was, even ro his 
dying day. 


Now ſuch a kind of reconciliation to Gop will naturally take place in a ſinner 
if he is only effectually territied with the thoughts of © dwelling with devour- 
ing fire, and inhabiting everlaſting burnings ;** and then gets a hope of Cop's 
love. There is no need of being born again, nor ever hav! ng any thing of the 
moral likeneſs of God, in order to it. Yea, there is no need of conviction in 
order to ſuch a converſion as this. I mean a conviction of the equitableneſs 
and moral fitneſs of the divine adminiſtration. Light, concerning the holineſs 
and juſtice, wiſdom, or general goodneſs of God, is not what produces ſuch a 
change as this; nor is it any way neceſſary in order to it. Accordingly perſons 
of this kind of piety have commonly no great concern to know what God is in 
himſelf, but oxL.y what he is to them. They have no notion of entering 
much into the nature and ends of his law, or of the goſpel, and ſeeing into 
the divine character and glory as thereby exhibited, Theſe are matters of empty 
ſpeculation with them, things which vital piety hath nothing to do with. They 
know as much about God's general character; as much about the things the 
Pfalmiſt prayed that his eyes might be opened to behold 3 as much about © the 
things the angels deſire to look mito”? as ever they expect or defire to know. 


Theſe may perhaps, not improperly be denominated Antinomians; though 
they are divided into a variety of teets, and contending parties upon particular 


que $5126 about the faith which'is not EE in holineſs, but which is the 
foundation of every thing. 


Some 
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their inability, and to make the grace of the Holy Ghoſt as 
neceſſary as that makes it, If they have © an evil heart of 
unbelief,“ wholly inclined **to depart from the living God,” 
fuch a heart will effectually and for ever “ turn them afide, 
fo that they cannot deliver their foul,” Nor would better 


Some ſtrenuouſly inſiſt, that no faith can adminiſter hope and comfort enough 


to make men truly good, ſhort of “ a ſull perſuaſion and confidence of our cu 


ec ſalvation. Or, a being well ſatified “ of our reconciliation with God, and of 
cc our future enjoyment of everlaſting heavenly bappineſs.”” To get this perſuaſion 
is the grand fecret, or “ myſtery of ſanctification.“ To give this perſuaſion 
without any evidence of it's truth, and even while it is ſuppoſed to be in fact 
not true, is the great work of the Holy Ghoſt, begetting “ an inclination and 


* propenſityof heart to the practice of holineſs.” Others not fo fond of myſtery, 


er not ſo well underſtanding „ the way of manufacturing truth without evi- 
e dence,” and of making a falſhood true by the pains taken to believe it; chooſe 
rather to ſuppoſe © the ſimple truth,“ or general report ofthe goſpel, beat effec- 
tually into a man's bead, when „ he is thoroughly pinched with the unpoftt- 
< bility of hope on every other fide, will give fach a refreſhment to his mind,“ 
as will do the whole work. That“ many inal! ages, only on hearing this, have 
& become quite aſhamed of their former rebellion, have been led to love their 


< fvercign, and do thoſe things which are well pleaſing in his fight; and ac- 


& cordingly have known what it was to ſtand in his preſence, and have their 
«© joy made full in beholding the light of his countenance.” The faith that 
does all this, they would have to be a bare perſuaſion or conviction in the under - 
ſtanding of what is called the truth; leaving the heart to take care of itſelf. 
This, we are told, ſome call the faith of dewils. But that, “ however keen the 
* intended reproach be, it can have weight with none but fu.h as are ſwayed 
4 by found inſtead of ſenſe. For, according to the fcripture, the fame truth 


* which faves Chriſt's people, torments the devils, So we find them ſaying, 


% what have we to do with thee, Jeſus, thou fon of God? Art thou come 


. < hither to torment us before the time? They. believe, they hate, and yet they 


% tremble at that truth which Chriſt's people believe, love, and find ſalvation 
« in,” The difference then, in the affections excited by a belief of the gaſpel, 
in the minds of true believers and devils, ariſes entirely from the different cir- 
cumitances they are under, and not from any difference in their tempers. The 
devils hate to be tormented, and Chrift's. people love to be treated kindly and 
made happy. So the ſame belief of the ſame truth, which excites the hatred 
and horror of the former, fills the latter with joy and love. This difference is 
not hard to diſcern; and is natural.y enough account<d ior. But how any one 
who is not ſwayed by ſound inſtead of ſenſe, ſhould think of making more of 
this than only a circumſtantial difference, is not fo eafy to be conceived, A 
Bare change of place and external treatment would make devils of ſuch con- 
verts ; and ſuch converts of devils in a moment. They being aſter all, eſſen- 


_ tially, exactly alike. 


This way of effecting all the alteration wanted in wicked men, merely by 
notions in the head, however firmly credited, and whether true or falſe, whether 
called an appropriating faith, or a fimple belief, or by whatever other name, 
muſt for ever leave-a change of nature quite out of the queſtion. Indeed, ic 
evidently proceeds on the ſuppoſition, that there is really no difference between 
Gaints and ſinners, angels and devils, only they are treated differently, or ſome 
do not underſtand things fo well as others. 2 


* Cud worth, Sc. + Sandeman, Ec. | 
| | natural 
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natural abilities than they have, be of the leaſt ſervice 
to them. If ever they come to good, it muſt be by ſtrength 
that is under a better direction than their's is. Greatneſs of 
capacity has not the leaſt tendency to produce goodneſs., in 


one who is altogether deſtitute of it. Sinners of the moſt 


_ exalted genius and ſtrength of mind, are certainly no more 
able to make themſelves new creatures than the very weakeſt 

are. And the reaſon of this is as obvious as the fact is 
certain; viz. becauſe whatever ſtrength any one has, he 
always lays it out according to his own heart, and not con- 
trary to it. Conſequently all the ftrength of men and angels, 
yea even Omnipotence itſelf, if the ſinner had the direction 
of it, would never make him good. Could he have divine 
power at his ſervice, according to his utmoſt wiſh, it would 
not be to change his heart, but to enable him to act it with- 
out controul. If, therefore, ſinners only knew what hearts 
they have, this alone would bring them to deſpair of help 

from themſelves, let their natural powers be ever fo good, 


and make them ſee that if ever they are ſaved it will be no 
thanks to them *, 


Sinners inwardly imagine, if they were only dealt fairly 
with, they ſhould do well enough, If they periſh, they 
think it will be owing to the fatal influence of ſome dark 
decree, or to God's requiring more of them than they car 
poſſibly do, let them exert themſelves ever fo faithfully. 
But he that imagines thus, knows not the plague of his 
on heart,” He that truſteth in his own heart, is a 
„ | 


* Should we even ſuppoſe a ſelf-determining power in the- will, thoſe who 
are dead in fin would not be able to help themſelves by it. For who is there 
to put ſuch a power into action the right way? They will not do it. And a 
ſclt-determined determination, contrary to a man's heart, were ſuch a thing 
potlible, would be no more thanks to him, than the having his heart changed 
by divine power. It can never be by their on power or holineſs, that they are 
firit determined to that which is good, when, by the ſuppoſition, they Have no 
holineſs, and all their power is employed in oppotition do it. 
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The natural Ability of Men to underſtand and embrace 
the Gaſz21 conſidered ; and the Subject applied. 


ee eee ͤ— 


Joux vr. 44. 


No MAN CAN COME To ME, EXCEPT THE FATHER WHICH HATE 


SENT ME, DRAW HIM. 
i 


+ ow ener obſervation mitte from theſe words, was 
to this effect, 


- 


| That no man is able to comply with the coſpet of Chriſt, 
without the effectual grace of God. 


A principal thing 1 had in view was to clear this doctrine 
of the common objection in men's minds againſt it, as if it 
repreſented the Moſt High, as being inſincere and unrigh- 
teous in his dealings with ſinners. Offering them ſalvation 
on terms he knows they cannot comply with; and then con- 
cemning and puniſhing them for their non- compliance with 
ſuch impoſlible conditions. Accordingly I undertook, in 
the firſt place, to explain and illuſtrate a diſtinction of 2 
kinds of Inability; and te ſhew that men are, not unfre- 
quently, both in common ſpeech, and in the holy ſcripture, 
ſaid to be incapable of actions to which they have an averſion, 
or which they have not an inclination to perform, as well 
as of things which they could not do, if they were ſo diſ- 
poſed, As likewiſe, that there is a real occaſion for uſin 
this and the like expreſſions in ſuch a manner. There being, 
indeed, an abſolute impoſſibility of a man's acting otherwiſe 

then agreeably to his own heart, as well as there is of his 
doing things which exceed his natural ſtrength. 


5 Secondly, 


% 


Secondly; I endeavoured to ſhew, that ſinners, while 
they actually neglect the great ſalvation, are certainly un- 
able, in one or other of theſe ſenſes, not to neglect it. That 
ſo long as they do not come to Chriſt, it muſt be true that 
they want, either ſuch natural ability, or elſe ſuch an heart 
as is neceſſary in order to their coming to him, 


Thirdly ; J conſidered the moral depravity of ſinners ; 
ſhewing that they have ſuch an evil heart to depart from the 
living God, that until their natures are changed it is impoſ- 
ſible they ſhould come to Chriſt, or chuſe bim and his 
ſalvation. 


We come now, to the 


IVth and laſt head propoſed ; viz. To prove that ſinners 
labour under uo other impoſſibility of complying with the 
goſpel, but only what arifes from their diſinclination to it; 
or from the badneſs of their hearts, 


I do not mean, however, nor would I be underſtood here, 
to aſſert this of every individual of the human race. There 
are undoubtedly great multitudes in the world, who are at 
preſent, not under external advantages to obtain that know- 
ledge of God, and of the way of Halvation through Jeſus 
Chriſt, which is abſolutely neceſſary in order to the exerciſe 
of faith in bim. There are ſome who were born in 
heatheniſm, and never enjoyed the light of divine revelation ; 


there are others who have not the uſe of natural reaſon ; ; and 


there are others who have not, nor ever had, the ſenſe of 


hearing, IJ am not now ſpeaking concerning thoſe who are 


under theſe and ſuch like circumſtances. What J here 
undertake to evince, is only, that perfons who have orgi- 
nary intellectual powers, and bodily ſenſes, and are arrived 
to years of diſcretion, and live under the light of the goſpe], 
labour under no zatural mability to obtain falvation : But 
that if they cannot comply with the revealed. way of life, it 
muſt be owing entirely to their difinclination to it, or to the 
badneſs of their hearts. 


There are multitudes that evidently do not view the 
matter in this light. It is needful therefore that this point 
be laboured a little particularly. The 


2 itt Arg 
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Iſt Arg, I ſhall make uſe of, for the confirmation of it is, 
that it is not God's way to require natural impofſſibilities of 
any of his creatures; and to condemn them for not doing 
what they could not do if they would, | 


God commands none of us to fly above the clouds, or to 
overturn the mountains by the roots; or to do any ſuch kind 
of impoſſibilities. Yea, we are. particularly told in his 
word, that if there be firſt a willing mind, it is accepted 
<« according to that a man hath, and not according to that 
ce he hath not,” If a man has but little eſtate, it is not 
expected or required that he ſhould give away a great deal to 
pious or charitable uſes, If a poor widow caſts in two mites, 
when it is all ſhe has, it is as well accepted as if it were #209 
millions, If a man has never ſo little ſtrength of body or of 
mind, a willing exertion and- good improvement of that 
little is all that is required of him. This is exceedingly evi. 
dent from thoſe ſummaries of the whole law, which we have 
both in the old teſtament and in the new. Moſes ſays, 
Deut. x. 12. And now, Iſrael, what doth the Lord thy 
God require of thee, but to fear the Lord thy God, to 
ce walk in all his ways, and to love him, and to ſerve the 
Lord thy God, with all thy heart, and with all thy foul?” 
And our Saviour, in anſwer to the queſtion of the ſcribe, 
< which is the great commandment in the law?” ſays, 
Matt. xxii. 37--40, and Mark xii. 30. Thou ſhalt love the 
< Lord thy God with all thy heart, and with all thy ſoul, 
< and with all thy mind, and with all thy ſtrength. This 
<« is the firſt and great commandment. And the ſecond is 
< like unto it. Thou ſhalt love thy neighbour as thyſelf. 
On theſe two commandments hang all the law and the 


© prophets.” 


It is evident from theſe paſſages, that the whole law, in 
the higheſt perfection of it, is level to ſome kind of capacity 
which men ſtill have in the preſent fallen ſtate. We are 
not to ſuppoſe, indeed, it is their moral capacity; or that 
all the Lord our God requires of us, is only to love and fear 
and ſerve him, as much as we are diſpoſed to do. This 
would be no law at all. It would be a diſpenſation from all 


law; a liberty for every one to walk in the way of his own 


heart, and treat the Deity juſt as his inclination leads him. 


We are not to ſuppoſe a perfect law can come down any 
lower, 


1 (29 ) 


Tower, than to require a perfect heart, 1 a perfectly good 
improvement of all the talents and ſtrength we have. And 
it is evident, neither Moſes nor our Saviour underſtood. the 
divine law as requiring more than this. To love and ſerve 
God with all the heart, foul, mind and ſtrength, cannot 
mean more-than to the utmoſt extent of our natural abilities, 
be they greater or leſs. Some men are not capable of ſo high 

a degree of love to God as others, though they are equally 
upright and well diſpoſed ; becauſe their mental powers, are 
not ſo great; or their advantages to get the knowledge of 
God have not been ſo good. In like manner ſome cannot 
d ſo much for God, for want of. opportunity, &c. Now 
all proper allowances are made in the divine law for things of 
this nature. The more any one has of intellectual or bodily 
ſtrength, or outward advantages, the more is required of 
him; and the leſs any one has of theſe, the leſs. is required. 
As to loving our neighbour as ourſelves; this is undoubtedly 
equally. i in the power. of the weak and of the ſtrong, of him 
that is capable of higher and lower degrees of aſfection, pro- 


vided he is. equally upright, diſintereſted. and impartial, 


On the whole, I think it is exceedingly plain and evident, 
that God, in his holy and righteous law, requires no im- 
poſſibilities of any of us, but what become ſo by, reaſon of 
our preſent evil temper of mind, and unwillingneſs to, exert 
the natural ſtrength we have in the manner we ought. And 
now, if we have natural powers ſufficient for underſtanding 
and doing our whole duty; and nothing hinders any of us 
from coming up to all that ſinleſs perfection, which is re- 
quired in God's perfect law, but only our own wicked 
hearts; I conclude few will think any thing elſe hinders 
ſinners of ordinary capacity, who enjoy the outward. means 
of grace, from. repenting and complying with the goſpel; A 


IId Arg. That ſinners, who enjoy the external light of 
the goſpel, are not under a natural impoſſibility of complying 

with, and obeying it, may be drawn from what the ſcrip- 
tures plainly teach, and what is generally believed, concern- 
ing the great difference that will be made betwixt ſuch 
ſinners, and thoſe who never heard of a Saviour, as to their- 
final condemnation and. puniſhment. 


Our Saviour let thoſe cities, where he had chiefly preached 
and 
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and wrought his miracles, know that their final doom would 
be much the heavier for it; and that it would be more tole- 
rable for even Sodom and Gomorrah in the day of judgment, 
than for them. But this, and what is commonly ſaid about 
the great guilt of goſpel ſinners above others, ſurely ſuppoſes 
that there is ſome difference between them and the heathen, 
Zs to a poſſibility of their underſtanding the way of life, and 
obtaining ſalvation. It ſuppoſes the former have a real price 
in their hands which the latter have not. But if the goſpel 
inner is under a natural inability to repent and believe in 
Chriſt, an inability ariſing from any thing elſe befides his 
own heart, this could not ſurely be the caſe, Why ſhould 
one who is, and always has been, ſo weak or diſordered in 
his intellect, as to be incapable of underſtanding the goſpel, 
be thought a greater finner for living in a chriſtian land ? 
We do not think this is. the caſe as to ideots, or quite deli- 
rious perſons. We do not think they will have more to 
anſwer for than the heathen will. But if we believe a na- 
tural impoſſibility is required of men in this cafe, becauſe 
their natural capacity was impaired or loſt. by the fall, then 
for the ſame reaſon we might expect, that the heathen Who 
never heard of the goſpel, and natural fools who can under- 
ſtand nothing about it, would be puniſhed for not embracing 
it, as much as any. For they would not have been under 
thoſe diſadvantages had it not been for the apoſtacy. 


IIId Arg. It is expreſsly attributed in ſcripture, to the 
evil hearts of men, as the ſole cauſe of impenitence and un- 
belief under the goſpel. Y | 


And it ought to be particularly obſerved, that this is 
done with protefled deſign to ſet aſide the plea of ignorance 
which ſinners are ſo exceedingly apt to harp upon; and to 
let them ſee that they are without excule * This is the con- 
e demnation” our Saviour ſays, “that light is come into 
5 the world; and men have loved darkneſs rather than 
< light, becauſe their deeds are evil.” In another place he 
ſays, © if ye were blind ye had not had fin ; but now ye ſay 
<« we ſee, therefore your fin remaineth.” And again, if [ 
<< had not done among them the works which none other man 
« did, they had not had fin ; but now have they both ſeen. 
< and hated both me and my Father. Now they have no 
« cloak for their ſin,” That is, if they had not had thoſe 

powers 
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powers of mind, or thoſe means of conviction that were ne- 
ceſſary, it is true they would not have been to blame, it 
would have been no fin in them, not to have believed in and 
received me as their Meſſiah. But now their underſtandings 
are good enough; and when means, powerful and fufficient 
external means, have been uſed with them; their unbelief 
and rejection of me, can be owing to nothing but the defpe- 
rate wickedneſs of their hearts. It is knowledge and not 
ignorance of my character, that is the ſpring of their 
hatred, Or if any of them are ignorant, it is their own 
fault. There is light enough, only they hate it, and will 
not come to it. 5 f . 
Arg. IVth. That it is not owing to weakneſs of the un- 
derſtanding, or any natural defect, that ſinners in general 
under the goſpel are not ſaved, is evident from the inferior 
abilities of many of thoſe who actually obtain ſalvation. 


It is not men of the ſtrongeſt and brighteſt genius, and 
they only, that underſtand and embrace the goſpel; but they 
are perſęns of very ordinary powers of mind, As often, if not 
oftener than. any. Ve ſee your calling brethren,” ſays 
the apoſtle to the Corinthians, how that not many wiſemen 
after the. fleſh, —are called. But God hath choſen the 
<« fooliſh things of the world, and the weak things to con- 
found the mighty,” &c. And our Saviour ſays, © I 
ce thank thee, O Father, Lord of heaven and earth, becauſe 
ce thou haſt hid theſe things from the wiſe and prudent, and 
„ haſt revealed them unto babes. Even fo, Father, for fa 
it ſeemed good in thy fight.” Though God beſtows the 
ſpecial influences of his grace, juſt where and when he 
pleaſes, or as ſeemeth good in his ſight, yet he has doubtleſs 
always a ſufficient reaſon for fixing upon the particular object 
of his ſovereign mercy, exactly as he does, We are not to 
conceive of it as a blind partiality, but a wiſe ſovereignty 
that is exerciſed in this matter. The reaſon why not _ 
of the noble and honourable are called, but rather the baſe 
and ſuch as are deſpiſed, is, we are told, that no fleſh ſhould 
glory in his preſence. And the reaſon why it ſeemeth good 

in the ſight of God, to hide theſe things from the wiſe and 
prudent, and to reveal them unto babes, may be, and un- 
doubtedly one reaſon of it is, that hereby it may be made 
evident, it is not owing to the ſuperior ſtrength of man's 

natural 


= . 4 ˙— — TY 


_ * —— - - — . 
F "= —_—_ "7 ———— ————— 


Lp * GIST 1 Ge ay et%* TR; A 


— 


* 


N En 


—_—_ —ͤ—M 


) 
t 
> 
9 
a 
|. 
1 
— 
4 
8 : 
1 
? 7. 
1 
_ 
39 
| 
-Þ 
. 
fl 5 
* # 
1 * 
„ 
5 
wo 
SY 
14 
1 
'Y 
* 
Jas oY S 
+ 
4 7 
i *. 
— 
ks * 
BG 
. 
4 - 
# 1 : 
+ 4 
1 
3 
f 1 
17 
is 
178 
VG 
* 
4 
| 
5 
» 4 
Fac 
7 
F 


* 5 EE. a”: Fry 
| * * 1 
N VV 
— x _ D b a 3 
a N 
* 3 TH.” EOS OO 


8 


— 


— rer * — * I 
EE ERS 


—— 
75 


* ) 


natural powers, that hey diſcover the ſtrait an narrow wa 
which leadeth unto life; nor to their weakneſs, in reſpe& of 
natural abilities, that they do not. If babes are able to ſec 


the ſuitableneſs and glory of the goſpel way of ſalvation, un- 


© 


queſtionably wiſe men might, were it not for ſomething 


befides weakneſs of underlkanding, or any deficiency in the 


intellect merely. It is evident from hence that natural 


weakneſs can be no inſuperable bar in the way of men's ob- 
taining ſalvation, unleſs they are weaker than babes. 


Ares. Vth. At leaſt this will by undeniably evident, if we 


conſider what is done for a perſon when theſe things are re- 


vealed unto him; or when he is made to fee “ the things of 
<< the Spirit of God, as they are ſpiritually diſcerned.“ 


God does not reveal any new truths, not contained in his 
written word; nor does he give any n2w faculties to perſons; 
or enlarge their natural powers of body or of mind, when he 
Enables them to obey and believe the goſpel. But what he 


does for them is, to alter the temper and diſpoſition of their 
hearts, If we found all that became real chriſtians, how- 


ever weak before, were immediately afterwards perſons of 
genius and abilities ſuperior to all other men, we ſhould, 

indeed, have reaſon to ſuſpect, that the unregenerate wanted 
better underſtandings, rather than better hearts, in order to 
their being able truly to know Jeſus Chriſt, and the way of 
kfe. But this is not the caſe. It is the heart, and not the 
bead that is created anew, when one becomes a good man. 
We find the natural powers of men are the ſame after re- 
generation as before; and often far inferior to many of their 
neighbours, who dave experienced no ſuch change. It is 
true, the wiſdom of good men runs in another chende 

they are wiſe to do good, and apt to get divine Knowledge; 
but that is only becuuſe they have a taſte for theſe things, 
and are diſpoſed to take pains about them. © The children 


of this world are, in their generation, wiſer than the 


& children of light.” They proſecute their own ſchemes, 
and make proficiency in what they turn their hands to, and 
jet their hearts upon, beyond what good men do in the 
things of virtue and religion. What makes good men ſee 
the glory of God, which others can perceive nothing of, is 
not their having more ſpeculative knowledge about the divine 
character, than others have, or are capable of; but their 
| 1 = : being 


- 


1 | 


deing conformed to God in temper and in heart; conformed 
to him “ in righteouſneſs and true holineſs.” This, indeed, 
makes divine things, and all things of a moral nature, appear 
in quite a new light; and hence they are ſaid to be renewed 
in knowledge. He that is altogether unholy let his head be 
ever ſo clear, and his ſpeculative Knowledge ever fo great, 
cannot have all that perception of holineſs, which the 
"weakeſt ſaint has, who feels the operation and power of it 
in his own heart. There is no knowledge like that we get 
by experience. A man that has never felt a particular kind 
of pain, we ſay, can have no idea of it; ſo of parental affec- 
tion, one who has never experienced it, knows not what it is, 
T The ſame may be ſaid of all kinds of ſenſations and affections; 
the experiencing them gives a knowledge of them that can 
No otherwiſe be obtained. And this holds true with reſpect 
10 holy exerciſes and affections as much as any other. 
Hence, thoſe who are made © partakers of a divine nature,” 
or who have put on the new man which after God is 
<< created in righteouſneſs and true holineſs,” are capable of 
a kind of knowledge of God which is peculiar to themſelves, 
Accordingly the apoſtle John ſays, Every one that loveth 
is born of God, and knoweth God. He that loveth not, 
„ knoweth not God, for God is love.” 1 John iv. 7, 8. 
He who is acquainted with the feelings of univerſal bene- 
volence, in his own breaſt, has a different idea of him who 
is good unto all, and whoſe tender mercies are over all his 
«© works,” than he whoſe heart is contracted, and who is 
truly good to none, has, or is capable of. Particularly he 
who is conformed in heart to God, ſees a beauty in his cha- 
racter and government, which no one of an entirely oppoſite 
temper can poſſibly diſcern, The reaſon is, whatever any 
one regards and is zealous about, he is neceffarily pleaſed to 
fee others regard and be engaged in promoting Thus if a 
man values his own particular intereſt or reputation, as 
every one does, he is thence unavoidably pleaſed to fee others 
tender of it, and diſpoſed to promote it. And if a man is 
benevolently concerned for the public intereſt, he will in like 
manner be peculiarly delighted to ſee others public-ſpirited 
and zealouſly aiming to ſecure and advance the general good. 
The entirely ſelfiſh ſoul feels as if his own private happineſs 
was the moſt valuable, yea, the only valuable thing in all the 


univerſe, Hence if he can only believe, God has ſet his 


kindeſt love on him, from eternity; and ſent his only Son 
l from 
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from his boſom to die for his ſake, (whether neceſſary or un- 
neceſſary, wiſe or unwiſe, right or wrong, it matters not 3) 
this gives him the moſt exalted, the moſt glorious conception, 
of the parent and Lord of all worlds, that his narrow foul 
can poſiibly contain. But to him that is born of God, and 
affimilated in temper to his father who is in heaven, 
things will appear in a quite different hight. Ho him who 
is made to be in any mcature, of a true, a Godlike publie 
ſpirit, an impartial, infinite diſpoſition to maintain univerſal 
order, to promote univeiſal good, is the grand, the infinite 


beauty. 


To have the ſpirit of Cbriſt, or the ſame mind that was 
in him, is, in like manner, the only thing which can enable 
a perſon to have that ſenſe which all ſaints have, of the 
greatne!s and glory of his redeeming love. Hence it was 

the apoſtle Paul's prayer for the E phelians, that they being 
/< rooted and grounded in love, might be able ts comprehend 
„with ell ſamts, what is the breadth, and length, and 
depth, and height; and to know the love of Chriſt which 
„ palleth knowledge.“ Epi, ili. 17, 18, 19. - 


And to have a heavenly, that is, a holy temper and ſpirit, 
is neceſſary in order to have a true underſtanding of an 
thing heavenly ; any thing of“ the inheritance of the ſaints 
8e in light,“ cr what God hath prepared for them that 
<* love him,” This the apoſtle very particularly and largely 
takes notice of, in 1 Cor. ii. TT: « For what man“ 
ſays he knoweth the things of a man, dave the ſpirit of 
% man which is in him?” The 7 F man; the narrov - 

neſs, pride, and various corrupt affections by which mankind 
are actuated, would be very incomprehenſible to us, did we 
not feel, and * we never felt, any thing of the ſame in our 
own breaſts. Wie ſhould be perlecliy amazed to ſee how 
men act, not on: able to conceive what inward feelings or 
principles ſnhould Excite them to behave in ſuch a manner, 
The things of a man; the enjoyments which fallen creatures 
ſo fondly doat on, and fo eayerly purſue, to one who never 
had any thing of their ſpirit, would be inconceivable ; how 
there could be any thing gratiiying or agreeable 1n them, to 
any mortal, it would be impoſſible for him to diſcern, * 80 
* the things of God knoweth no man, but the ſpirit of God.” 
The enjoyments of religion and of. heay en can no-more be 


per- 


ns 


perceived to have any thing amiable in them, by one who is 
entirely deſtitute of a divine and heavenly temper, ** Now 
we have received, not the ſpirit of the world, but the 
<« ſpirit which is of God; that we might know the things that 
& that are freely given to us of God. hat is, the holy de- 
lights and entertainments provided for ſaints in a future 
world. Which things alſo we ſpeak, not in the words 
which man's wiſdom teacheth, but which the Holy Ghoſt 
& teacheth ; comparing ſpiritual things with ſpiritual.” In 
deſcribing theſe future glories and felicities we do not make 
uſe of ſuch language as a carnal taſte would ſuggeſt, or as 

would be thought the true ſublime by the wiſdom of this 
world; but we ſpeak of them in a manner to which we are 
led by the ſpirit of holineſs. To give us the moſt elevated 
ideas of the joys to be expected in heaven, we compare 
them, not with the idolized poſſeſſions and delights of time & 
ſenſe, "but with thoſe ſpiritual enjoyments, thoſe holy delights, 
experienced, in ſome low degree in this lower world. But 
the natural man receiveth not the things of the Spirit of 
« God: for they are fooliſhneſs unto him; neither can he 
« know them, becauſe they are fpiritually diſcerned.” The 
unrenewed linner having nothing ſpiritual in him to compare 
ſpiritual things with, hejng a ſtranger to ſpiritual joys, or the 
feelings and "pleaſures of a truly virtuous mind, they will 
neceſiarily ſeem empty, out-of-the-way things to him, nor 
can he perceive their true excellence and wo:th, becauſe 


their being perceived thus, depends entirely upon the ſpirit 
and temper a man 1s of. 


It appears from theſe paſſages, that it is neither the having 
new truths ſuggeſted, that are not contained in the ſcriptures; . 
nor the having the underſtanding convinced of the truths 
contained in them; nor the having new faculties of mind 
given, or the old ones enlarged, or mended, or any-how 
made better, that enables a man to ſee God, or Chriſt, or 
heavenly things, as ſaints ſee them, But that a foundation 
is, and can be Jaid for this, only by a man's becoming a faint, 


or having a new ſpirit Men him; the ſpirit which 1s of God. 


In a word, whatever is ſaid by wa about rectifying the 
natural faculties, it is very generally agreed, that regene- 
ration is not a phyſical change, but a moral one. That it 
conſiſts not in making men great, but in making them good. 
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That the new creation is nothing elſe but the moral image of 
God, conſiſting in righteouſneſs and true holineſs. But if 
theſe things are ſo, then certainly all the inability. that is 
removed, and conſequently all that wants to be removed, by 


the renewing of the Holy Ghoſt, is entirely of a moral 
nature. An inability which altogether conſiſts in the want 


of an honeſt and good heart. 


Arg. IV, This way of conceiving of the impotence of 
fallen man, does not fruſtrate, but tends moſt of all to ad- 


vance and magnify the GRACE of GOD, 


Undoubtedly that view of the inability of man, which is 
molt eaſily and fairly reconcilable with the juſtice of God, 
ought to be embraced, provided it does not derogate from 
the freeneſs and richneſs of divine grace in the ſinner's ſal- 
vation, Now I preſume there are few, but what are ſenſible 
of ſome difficulty in reconciling God's requiring natural im- 
poſſibilities, with any notions we have of juſtice. As if he 
thould require a man to fly, or lift a million weight, or make 
a world. And ſhould ſuſpend his ſalvation on the condition of 
his doing ſuch things as theſe, which are evidently beyond 
the capacity of any man, let his diſpoſition be as it will. 
And ſhould ſay he had no cloak for his ſin, in not doing 


things of this nature. And that for his not complying with 


ſuch a merciful propoſal of ſavlation, it ſhould be more 


tolerable for Sodom and Gomorrah in the day of judgment, 
than for him. I ſay, I believe there are few, but muſt be 
ſenſible of ſome difficulty in ſeeing into the reaſonableneſs 


and juſtice of this. But then perhaps they may think there 


is no way to leave room for ſuch a diſplay of divine grace, as 
we are taught there 1s in the ſalvation of men, without ſup- 
poſing ſomething like this to be in fact the caſe. They may 
think there can be no neceſſity of the grace of the Holy Ghoſt, 
on ſuppoſition finners can comply with the goſpel, whenever 
they are diſpoſed to do it. But any apprehenſion of this 
kind muſt ariſe from a very favourable opinion of the good- 
neſs of the finner's diſpoſition, As if he was ſo willing to 
uſe his talents, and improve the price put into his hands 
aright, that God has no way ſufficiently to diſplay his grace 
towards him, but by requiring things of him, which the 
holieſt creature in the univerſe, under his circumſtances, 
cguld not perform, If men are ill-Jiſpoſed, they ſo far ſtand 
| Es 


6 


in need of grace to enable them to do that which, without 
any ſuch divine help, they would find no difficulty in, if 
they were well difpoled. And is it not eaſy to fee, that it 
will require as much power, and more grace, to change a 
finner's heart, than to alter a man's head, or enlarge any 
of his natural faculties ? 


The ſot who has lived in a courſe of intemperance from 
twenty to threeicore, is ſtill under no inability to reform, 
but only what ariſes from his own appetite and inclination. 
He might ſtill refuſe the glaſs, and become a ſober man, 
without the advice or help of any one, if his own will was 
not wanting, But yet no one would think it a lefs un- 
promiſing undertaking to ge about to reclaim ſuch a perſon, 
than to cure one of a bodily infirmity in which the patient's 
will had no hand, and which he could not get rid of himſelf, 
let him be ever fo heartily and ſteadily, and ſtrongly deſirous 
of it. Suppoſe ſuch an one, that had had all motives, 
tetched. from this world and the world to come, repeatedly 
urged upon him, in the tendereſt and moſt forcible manger 
by all his friends; but without the leaſt effech. Should one 
at laſt find means to perſuade him into a thorough and laſting 
reformation; would he not be thought to do as great a 
thing, as he that ſhould cure one of a natural infirmity that 
had long baffled the ſkill of all the phy ſicians? 


Moral ſickneſs may be as hard to cure, and require as 
powerful means, and as able a phyſician, as natural ſickneſs. 
And if a maa is dead in the moral ſenſe; that is, has loſt all 
principles of true virtue entirely, he is as abſolutely beyond 
the reach of all means, as to their bringing him to life again, 
ag one that is dead in the natural ſenſe. Moral means can 
4 work upon ſuch moral principles as they find to work 
upon. They cannot produce a new nature, new principles of 
action, any more than natural means can make new life for 
themſelves to work upon in a dead carcaſe. Cultivation and 
manuring may make a bad tree grow, and bear fruit, after 
it's kind, But can never make a thorn bear figs, or a 
bramble-buſh, grapes. Let what means will be uſed, ſo 
long as the tree is evil, the fruit will be fo likewiſe, If 
mankind have loſt the moral image of God entirely, itis caſy 
ta ſee that nothing ſhort of a new creation can reſtore it to 
them. If they are dead in treſpaſſes and fins, the quickening 
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them muſt be in . of has working of God” s mighty 


power, in a ſuperfyptural manner, like that of raiſing Chritt 
from the dead. And without a work of this kind, whatever 
means are uſed with them, they will never have the leaſt 
ſpiritual life, or real holineſs.* 


* 


And now does not the admitting ſuch a total moral de- 
pravity ſuppoſe room and neceſſity enough for the grace of 
the Holy Ghoſt in the ſalvation of men, without og 
any deficiency 1 in their natural faculties ? 


But let us are the two . that of a natural 
inability, and the contrary one which I have now been en- 
deavouring to prove, and we may eafily ſee which gives the 
higheſt conception of the grace of God. Thoſe who con- 
ceive ſinners labour under a natural incapicity to come to 


* Obj. Regeneration is frequently repreſented in ſcripture, as being effected 
by means, Men are ſaid to be born again by the word of God, 1 Pet. i. 23. 
Jo be begotten by the word of truth, James | i. 18. And Paul ſays to the Co- 
rinthians, In Chriſt Jeſus I have begotten you through the goſpel.“ But 
bow is this to be fcconciled with making the quickening of ſinne:s properly a 
ſubernatural Work? 


Anſ. Almoſt all the ſupernatural works recorded in the ſcriptures, are repre- 
ſented as wrought by means, as much as regeneration is. The red ſea was 
divided by Moſes's rod, and the river Jordan by Elijah's mantle. It was by 
ſraiting the flinty rock in the wildernets, that the waters were made to flow our 
OL It like a river. Moſes brought forth this water, as much as Paul regene- 
rated the Corinthians, It was by throwing a ſtick into the river, that the young 
prophets ax was made to ſwim , and by waſhing ſeven times in Jorcan, that 
Naaman was healed cf his leproſy. It vas by propheſy ing over a valley of dry 
bones, as repreſented in the viſion of Ezekie}, and calling to the four winds to 
breathe upon them, that they were converted into a living army. It vas with 
clay made of dirt and ſpittle, that our Saviour opened the eyes of one that was 
born clind. And by calling with a loud voice, that Lazarus was made to hear, 
and come out ot liis grave, after he had Leen dead four days. 5 

Now to ſuppcie that regeneration is effected by means as much as theſe 
thizgs were, is not inconſiſtent with it's being properly a ſupernatural work. 
But that it is effected by the power of means, is what the ſcriptures are far 
from leading us to conceive. It would be thought very remarkable, if any one 
ſhould undertake to explain the connection, betwixt the means uſed ard the 
effects wrought, in thoſe inttances now mentioned, in as natural and intelli- 
g.ble a manner as ſome have attempted to do, betw. xt light in the underſtanding, 
and the production of grace in the heart of a totally depraved ſinner. But yet 
1 apprehend, any of thoſe things may be as rationally accounted for, from the 
known laws of nature, as regeneration can; and that the plain account of 
leripture as much obliges us to think the former were effected by the powers 
or natural tendency, or proper cauſality of means, as that the latter is. 


4 2 1 Chriſt, 


1 


Chriſt. place the deſe& in the underſtanding. They ſuppoſe 
that ignorance and miſ-apprehenſion is the primary cauſe of 
all our enmity and oppoſition to God, And conſequently, 
that as ſoon as the underſtanding comes to be reQified and 


rizhtly informed, we of courſe become reconciled in heart to 


the ways of God, and pleaſed with the character and medi- 
ation of Chriſt, This ſeems toFuppoſe we always had been 
conformed to God's real character, in the temper of our 
minds; and that a!l we had been- quarrelling with, and 
enemies to, was only a falſe idea of God; or ſuch a cha- 
racter as no one ont to love, As if a very righteous man 
ſhouid be prejudiced againſt, and greatly engaged in oppoſing 
another, that was really as righteous and good a man as 
himſelf, But he had- been miſ-informed about him, and 
conceived him to be quite a different man from what he 
really was. Now as ſoon as his underſtanding comes to be 
truly enlightened, or his miſtakes are removed, and he gets 
a thorough acquaintance, the good man loves the good man 
of courſe, without any change of character in either. But 
ſhall we view the enmity of the carnal mind aging God in 
this light, in order to have the molt exalted idea of the divine 
grace, in the ſalvation of ſuch a carnal perſon? Shall we 
ſuppoſe that the reaſon, and the only reaſon why he is not, 
neither indeed can be ſubject to the law of God, is bec 
he does not, neither indeed can underſtand it? Or! 5e 
through the weakneſs of his natural powers he underſtands it 
fo, as it would be wicked to obey it, and no truly virt uous 
and upright mind could be ſubjekt to it, or fuited with it 722 
his ſenſe of it? In that caſe all that is neceſ!; lary to be done 
by the divine Spirit is, to inform us rightly concerning the 
holy nature and ways of God; and Jet us know that a our 
hatred of him is owing to a mere m:ſ-unacr/tanaing ; and that 
he is really juſt ſuch a being as we all naturally love; even 
altogether ſuch an one as ouriclves, Can there be a neceſſity 
of any thing ſupernatural, in bringing a finner © out of 
© darkneſs into God's marvellous light, 7 if this is all that is 
implied in it? Yes, it will be ſaid, a ſupernatural work 
upon the awuder/ianding is ſtill neceſſary, Though light 
alone will produce all the change of heart that is wanted ; 
yet not objedtzve light merely, "but what may perhaps be 
called ſubjective light, That is, the underſtanding itſelf 
mult be ſtrengthened, or enlarged, or brightened, or ſome- 
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how made better; otherwiſe the external light, however 
clear, will ſhine in darkneſs, and cannot be comprehended., - 


Now if this is the ſupernatura] WI” of the Spirit, which 
perſons are the ſubjects of when they are born again, it is of 


the ſame. nature as if a natural foo] mould, by a miracle, 
Have reaſon given bim.“ But is this the way to ad - 


vance the grace of God moſt in our falvation? Is it 
the moſt wonderful inſtance of rick grace, to give an in- 
telligent mind to one whole heart was ſo good, that he only 
wanted to have reaſon enough to underſtand the goſpel, and 
he would embrace it moſt cordially as ſoon as ever it was pro- 
poſed to him? Does the grace appear ſo great in this, as in 
changing the heart of one who was an enemy to the true 
G? One that might have had light enough, only he hated 
the light and would not come toit? Or one that had had'the 
light of conviction forced upon him, and had both ſeen and 


Hated, both the Father and the Son, both the law and the 


| goſpel ? ? 


Let any one think how he wou!d addreſs himſelf to God, 
with a view to magnify the riches of his grace in ſaving him. 
Would he think, that leſſening his former natzral abilities as 
«ni as poſſible. was the way to do this moſt effectually:? 

Would he acknowledge that man by the fall had Joſt his 
rational powers, and was become no wiſer than the beaſts of 
the field, and of no more underſtanding than the fowls of 
heaven; and therefore that he had been utterly incapable of 
knowing what a kind of being God was, or what his Jaw 
required, or getting any juſt notions concerning Chriſt, and 
the way of ſalvation? That no one, whoſe mental powers 
were ſo weak, or ſo much diſordered as his had been, could 
ever poſſibly get a true underſtanding of any of theſe things 7 


It is apprehended this reprefentation or the matter will be thought unfair, 
i not quite ridiculous, Men do not mean to be made natural foo!s of neither, 
The weakneſs, and blindneſs, and want of abilities ſo much complained of, 
is nothing of this kind. "They would be thought to have as much wit, as. 
much reaſon and good ſenſe, as the beſt, potwithitanging all their darkneſs of 
underſtanding. Nay, they may exceed even a Locke, or a Sir Iſaac Newton, 
in clearneſs and ſtrength of mind, and yet have ſuch weak inteliects as to he ins 
capable of underſtanding truly, the plaineſt principles of the oracles'of God, 
Thus the reputation ot the head and the heart are equally taken care of ; while 
the poor defect, which muſt bear the blame of all the fin in the world, is 
crowded into a corner of the ſoul, which no foui has, ard therefore, which no 
one carys how much is ſaid againſt. 


And 


n 


And if God had not been graciouſly pleaſed to give him a 
better head, he muſt inevitably have been loſt for ever? Is 

this, I ſay, the acknowledgment one would make with a view 
to glorify ſovereign grace, in bringing him out of darkneſs 
into marvellous light ? Or would he not rather acknowledge 
the goodneſs of God, in giving him rational powers in his firſt 
formation, and ſo rendering him capable of acting a higher 
and happier part than the mere ſenſitive creation; capable of 
ſerving and enjoying God as a rational creature? Would he 
not acknowledge that, though God might juſtly have deprived 
him of all the peculiar dignities and advantages of the rati- 
anal nature, for his own, and not merely for Adam's abuſe of 
them, yet he had not done it? That he had not been de- 
nied the uſe of reaſon, or the opportunity and means of 
knowing God as many had been? But that under all theſe 
advantages to know God, he had not glorihed him as God, 
nar been thankful. That he had ſhut his eyes againſt the 
cleareſt light, turned a deaf ear to the molt gracious calls, 
and hated the beſt of Beings; hated him, not for what he is 
not, but for what he is; for his righteouſneſs, for his holi- 
neſs ; for thoſe very things for which angels and ſaints, ſo 
much admire and love him. And that the more he knew of 
God and Chriſt, the more he bated them; and ſhould for 
ever have done fo, had not divine grace moſt aſtoniſhingly 

interpoſed in favour of ſo vile a wretch, and changed his 
nature, given him quite another ſpirit. | 


It is ſtrange if any /howld ſeriouſly think, that diſplaying 
abroad their natural weakneſſes and infirmities, and alledging 
theſe as the only cauſes why they have not known, or done 
better than they have, is the way to humble themſelves moſt 
before God, and to do the moſt honour to his grace in theig 


Thoſe who hold to natural inability, and ſuppoſe all that 
ſinners want, is ta have their underſtandings rectiſied, therg- 
by virtually and really, though I ſuppoſe nat deſignedly, 
deny moral depravity altogether. But ſhauld we ſuppoſe 
ſinners are depraved, and even totally depraved, in the tem- 
per of their minds; but that they are ſo impaired in their na- 
tural powers too, as to be incapable of underſtanding and 
camplying with the goſpel, it their hearts were good : this 
natural inability in addition to the moral, would not lay a 
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foundation for a larger and fuller diſplay of divine grace in 


their ſalvation, but the contrary, Suppoſe mankind, when they 


loſt the moral image of God, had loſt their reaſon too, and 
become fools in the natural ſenſe; and that when their un- 
derſtandings were reſtored, they were renewed in the temper 
of their minds alſo; then it is eaſy to ſee, they would never 


have had opportunity to diſcover their moral depravity, as when 


they had underftandings good enough, and have known God, 
but in works have denied him, being abominable, and diſ- 
obedient, and to every good work reprobate. It would not 
appear to themſelves, or to any but the Searcher of hearts, 
what an evil diſpoſition they had been of, and what a moral 
change had been wrought in them. And conſequently, the 
divine grace toward them, if it was in reality as great, would 
not be manifeſted ſo much. But, indeed, the grace of God 
in the falvation of men, on that ſuppoſition, would not in 
reality be ſo great. The better underſtandings any have, and 
abuſe, the greater is their guilt; and conſequently the greater 
the grace that ſaves them, To | 


All that now remains is the Improvement. And, = 

t. From what has been faid I think it follows, that there 
is no foundation for conceiving of finners as being to 
blame and inexcuſable for part of their neglect of the great 
falvation, and not for the whole of it; or that they may rea- 
ſonably be ex horted to do part of what is implied in coming 
to Chriſt, but not the whole. Some ſeem to ſuppoſe that 
unregenerate ſinners are not to blame for not doing things, 
which imply real holineſs, and which cannot be done with- 
out it, as repenting truly of their fins, believing in Chriſt, 
loving God, &c. But that for not doing other things which 
may be done without any holineſs of heart, as reforming ex- 
ternally, praying, &c. they are altogether inexcuſable. But 
is not this evidently a diſtinction without any juſt founda- 
tion? Either the natural abilities of men muſt be the mea- 
fure of their duty, and whatever is ſhort of this, is ſin; or 
elſe their duty is to be meafured by their moral ability, and 
they are to blame no farther than that they fall ſhort of 
doing what they have a heart to do. Now if we are under 
obligation to do well to the utmoſt of our natural power, 
and no abatement of duty ought to be made, on account of 
an evil heart, or the want of a good one; then ſinners are 
to blame and altogether inexcuſable, in not forfaking ſin 
0 b | _ heartily 


( 43 ) 


heartily, as well as externally; in not believing in Chriſt, 
loving God, and being cordially obedient to his will. For 
none of theſe things are impoſſible to ſuch as are well diſ- 
poſed. But if moral power is the meaſure of duty, if want 
of a diſpoſition to do other ways than a man does, renders 
him excuſable and not to blame; then al! are excuſable, 
naue are to blame, The thoughtleſs and ſecure, the pray- 
erleſs and profane, the moſt profligate and abandoned, are as 
excuſable, as little to blame as any others. For the ineli- 
nations of the worſt of men, it may, without any great ſtretch 
of charity, be ſuppoſed, are as bad as their actions are. They 

re none of them any more wicked than they are diſpoſed to, 
be; nor have any of them a moral power to be any better. 
The diſſolute and immoral might reform, it is true, if they 
were ſo inclined. The careleſs ſinner might become ſerious 
and thoughtful: about his ſalvation, might read and hear, 
meditate and pray, if he were ſo diſpoſed, But it is as true, 
that ſinners might come to the ſaving knowledge of the way. 
of life, might repent and believe the goſpel, were they ſa 
diſpoſed ; nothing but a heart is wanting in both caſes. 
© 'Thevile perſon ww2/! ſpea# villainy, and his heart will work 
„ iniquity, to practice hypocriſy, to utter error, &c,” We 
are told that. the heart of the ſons of men is full of evil.“ 
And what they will do, if left to themſelves, we are alſo 
told, fee Rom. i. 27, 31. ** God gave them over to a repro- 
«© bate mind;” that is, left them to act their own minds 
without reſtraint; and what was the conſequence? I hey 
« were filled with all unrighteouſneſs, fornication, wicked- 
» neſs, covetouſneſs, maliciouſneſs, full of envy, murder, 
«© Nc.“ The ſcandalous ſinner will not become externally 
reformed without reſtraining grace; nor will the ſecure ſin- 
ner ſeek and pray, and uſe the means of grace, unleſs he 
is awakened ; any more than a man will come to Chriſt, 
without the drawing of the Father. The drunkard has not 
a moral power, that is, a ſufficient inclination, to forſaks 
his cups, while he does not forſake them; nor the lewd 
perſon to forſake his lewd practices; nor the murderer to 
hold back his hand from ſhedding of blood, any more than 
the natural man has to embrace the goſpel. 


There is therefore no propriety in exhorting the unrege- 
nerate, to do only ſuch things as are conſiſtent with an en- 
tirely depraved and wicked heart, as if nothing further _— 
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( 44 ) 
expected of them at preſent, any more than there would 


be in exhorting the moſt abandoned of mankind, to da only 


what is conſiſtent with their diſpsſition and courſe of life, 
becauſe nothing better can be expected of them, till they 
are better diſpoſed, or are under greater reſtraints. 


Accordingly re is no ſuch compounding with the na- 
tural man, för what he can do, without a heart to do an 


thing that is good, to be met with any where in the ſacr 


feriptures. God's preſent demand upon every one of us is, 
„ Give me thy heart.“ He does not ſay, give me thy external 
obedience only, make a decent ſhew of ſeeking and ſerving 
me, and it ſhall ſuffice for the preſent ; for as for thy heart, 
1 know, there is no hope, it hath loved ſtrangers, and 
«& after them it will go.” The law requires truth in the in- 
ward parts; yea it demands a perfect heart. * Thou ſhalt 
< love the Lord thy God, with all thy heart, and with all 
ce thy foul, and with all thy mind, and with all thy ſtrength; 
« and thy neighbour as thyſelf.” Not merely thon ſhale 
feek and pray for this temper, towards God and man, but 
thou ſhalt hate it.— The New Teſtament PII of Tal- 
eye the goſpel ; 
< repent and be converted that your ſins may be blotted 
« out,” The ſum of their preaching, “ both to Jews and 
ec alfo to the Greeks,” was, ©* Repentance towards God, 
& and faith towards our Lord Jeſus Chriſt.“ Not teſtifying, 
* as the manner of fome is,” that if ſinners will do what 
they can, (meaning what their wicked hearts will let them 
do, what the carnal mind which is enmity againſt God, 
may conſent to,) they will not be left to 4 but God 
will undoubtedly have pity on them, and afford them farther 
elp. | N wa 


Certainly, if the divine law is juſt, no man can juftly 
Excuſe himſelf, or be excuſed, ſhort of a perfect heart, and 
a perfect life, And if the goſpel is true, there is no ſafety 
for any ſinner, no ground of dependance that God will have 
merty on him, or ever ſhew him any favour, ſhort of Chriſt, 
and an actual intereſt in him by faith.“ He that believeth 
c not, is condemned already, becauſe he hath not believed 
ce in the name of the only begotten Son of God. He that 


$ helieveth not the Son, ſhall not ſee life; but the wrath of 


* God 


ITED 


«Qt abide on him; He. that believerk das that bo 
s be damned,” | "ON | 


Tis extremely obvious, that the ſcriptures every where 
treat the impenitent and the unbeliever, with as little cere- 
mony as any ſinners whatſoever, And it is exceedingly evi- 
dent, I think, from what has now been faid, that reaſon 
affords no plea in their favour, but what will equally excute 
any ſinner in the world, in being as he is, and in doing as he 
does. If the want of 4 good heart, is a good plea, every 
ſinner, and every imperfect ſaint, may avail himſelf of it to 
his complete juſtification. Thole who ate ſanRified but in 
part, cannot be blamed for being but imperfectly holy. Thoſe 
who have no true holineſs at all, cannot be required to have 

any, or be blamed if they act as well as they can without it. 
And, by the ſame rule, not ſo much as an external reform- 
ation can be required of thoſe who have no mind to reform. 
Nothing can be ſaid to the purpoſe of excuſing ſinnets on 
account of the badneſs of their hearts, unleſs we would un- 
dertake to maintain this general principle, that the duty of 
every one, muſt be only according to every one's diſpoſition. 
But if this principle is true, every one muſt eaſily fee, there 
ean never be any ſuch thing as negle& of duty, or defect of 
- puniſhment, or need of grace, in the univerſe, ® | 


It has been objected that the phraſe moral inability, is uſed in theſe diſ- 
courſes, and by many of late, in a different ſenſe from that in which it has 
formerly moſt commonly been uſed by divines and philoſophets ; and in is 
large and looſe a ſenſe as has a tendency rather to darken counſel by words 
without knowledge. That under this general name we include, and c 
together, things of a very different nature, and which ought to be caretulty 
diſtinguiſhed, That there is a wide difference between a mere unwillingheſs, or the 

evalency of a contrary inclination in particular inſtances, and the want of a 
Pine from which it is poſſible a certain kind of actions ſhould be done, les 
what motives will be exhibited, and what pains will be taken. For inſtance, 
between the inability of the drunkard to torſake his cups, while he does ne 

forfake them, and the inability of the natural man to embrace the goſpel, © 


To this it is replied. In theſe diſcourſes, under moral Inability to that whitely 
is good, is meant to be included all that impotency which conſiſts in moral 
fepravity z whether in principle or exereiſe: whether in pfivation, that is, the 
want of moral rectitude only, or in any poſitive talts and corrupti ns; and 
whether native or contracted; whether removable by moral ſuation, or not 
without a new creation. Now under this genet al notion of meral impotency, 
it is granted there are ſeveral things incladed which in ſome views ate of dii- 
tinct conſideration, and upon ſome ſubjects may be of importance to have” 
carefully diſtinguiſhed, But theſe differences, it was, and is ſtill conceived, 
40 not. affect the preſent enquiry. In every ſuppoſeable initanee, tin, as far as 
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2. From what has been ſaid it may appear, that there is 
no force in that common plea in the mouth of ſinners, name - 
ty, That they did not bring their depravity upon themſelves 


but were born with it. If their hearts are altogether ſinful, 


they did not make them ſo, nor 1s it any of their fault ; they 
have only ſuch hearts as were given them, without their 
Ehoice or conſent,” —Now in arguing thus, they evidently 
view a wicked heart, in no other light than as a mere weak 
neſs, which a man would not chooſe, but cannot help. They 
conſider it as a thing not at all faulty in its own nature; fo 
that if they are to, blame on account of it, it muſt be for 
fomething previous to it, and quite of another kind, Concern- 
ing innocent natural infirmities, we juſtly judge in the above 
manner. Thus if a man is ſick we do not blame him for it; 
we know bodily ſickneſs is no moral evil. But if we are 
told the man brought his ſickneſs upon himſelf, by intem- 
perance, or ſome bad conduct, then we blame and condemn 
him for that bad conduct; that was a moral evil, though 
his ſickneſs is not ſo. Now thoſe who make the above plea, 
reaſon juſt in this manner about /in 7tfelf; as if it were no ſin, 
merely to be @ ſinner; or to commit {in when one has an in- 
clination to do it, But that the bringing a ſinful diſpoſition 
upon ourſelves, had we done this, would indeed have been a 
very wicked thing. | | 


Hence it ſeems to many, as if the poor ſinful children of 


4 


men, were only as it were under a fit of ſickneſs, which 


it prevails, is ineonſiſtent with the prevalence of it's oppoſite, viz. duty, or 
Holineſs; and involves a real impoſſibility of it's oppoſite's taking place, ſo far 
as it takes place. Whether depravity is total or partial, native or contracted, 
tranſient or permanent, {till as long as it continues, and as far as it goes, it. 
implies a kind of impotency and a real impoſſibility, in regard to having or 
doing certain oppoſite things. And if it is of the nature ot ral depravity 


—if it is in itſelf, anomia, a moral evil, the impotency the impoſſibility im- 


plied in it, does not in any meaſure exculpate or excuſe, in one caſe any more 
than in the other. The divine grace or the manner of divine operation re- 
quiſite to reform the profligate, and to renew the unregenerate, is different, 
eſſentially different. But as to the queſtion about excuſing, (the only thing 
under preſent conſideration) there is no difference; ſince all the difficulty to 
be overcome, in either caſe, is of the nature of moral depravity.— The terms 
natural and moral it is true have been uſed in a number of different ſenſes 
on difterent cccaſions, and there are few words but what have been ſo. The 
fenſe in which they are here uſed is not however new. Nor is the meaning of 


natural and moral inability in theſe diſcourſes, any more large or looſe or in- 


determinate, than the meaning of natural and moral good, or natural and. 
moral evil; natural and moral perfections, or natural and moral infirmitics. 


which 


C401 
Adam brought on himſelf and them, by doing an evil deed 


which he might eaſily enough have avoided, in as much as 
he was perfectly holy; but that we his miſerable offspring, 
being by nature finners, are under a neceſſity of ſinning, 
and therefore cannot be to blame for it, It ſeems as if Adam 
was in reality the only ſinner, and his fir/? fin the only fin 
of the human kind; becauſe that ſin was committed while 
man had not an imaginary, but a real, a moral as well as 
natural power to abſtain from all ſin, That is, the firſt ſin 
did not arife from, or conſiſt in, any defect of the will; 
and herein conſiſts the ſinfulneſs of it. If Adam did not ſin 
before he had any inclination to ſin, and while he was ſtrong - 
ly enough inclined to the contrary, it is eaſy to ſee, he had 
Juſt the ſame excuſe for his firſt fin, as we have for any of 
ours. Let his firſt ſin be placed where it will, whether in 
actually eating the forbidden fruit, or in hearkening to any 
temptations to do it, or in being off his watch, or in whatever 
any one pleafes ; ſtil] we mutt ſuppoſe it committed while 
his heart was perfectly good, elſe he did not fin without this 
boaſted excuſe of all other ſinners, —want of a moral power 
to do otherways. Thus by forgetting that fin is in ite 
finful, we are led to look for ſomething elſe that is ſo, not 
in ſinners, but in perfectly innocent beings! We conceive 
Adam to blame, becauſe of the uprightneſs of his heart; and 
ourſelves blameleſs, becauſe our hearts are ſo wicked | For 
in this way we certainly bring nothing but perfect holineſs 


into the account, as an aggravation of Adam's ſin, beyond 
thoſe of his poſterity, EW 


The very firſt idea we can have of fin, is a depraved and 
wicked heart; and if this is not a blameable thing in ſelf, 
there is no danger of finding any thing that is ſo. Could 
we entirely confound all diſtinction betwixt natural and moral 
evil, and ſo betwixt natural and moral inability, as being. 
things eſſentially different, we ſhould be ſecure enough from 
the accuſations of our own conſciences. And in matters of 
religion, men generally do confound theſe things, ſo far as 
to feel very eaſy, and very much as if there was no ſin. But 
let a neighbour be very unkind and injurious to them, and 
they preſently ſee a difference. This does not look to them, 
juſt as if he was only lame, and unable to go out of their 
way; nor do the lay the blame upon Adam, but upon the 
malicious and unrighteous wretch himſelf ; nor does their” 

| being 
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bein told it is in his very nature to be ſo, make them think 
much the better of him. N 115 
3. If the diſtinction now inſiſted on was well under- 


| Rood, and clearly kept in view, it would appear in like 
manner, that a ſinner's not being able to change his own 


heart, is really nothing in his favour, Here ſome may be 
ready to think lies the grand difficulty after all. What they 


wanted to know, was, not whether ſinners would be able to 


comply with the goſpel, or to obey the law, if their hearts 
were good; but whether it is in their power to have ſuch an 
heart in them. For what does it fignify what a man could 
do, if he had that which he has not, and can by no means 
obtain? Sinners do not ſee how it is their own fault, that 
they have ſuch bad hearts, and do nothing from gracious 
principles, provided it is not in their own power to alter 


themſelves in this reſpect. 


Now if a wicked heart was not a moral evil, but 2 thing 
of the ſame nature as a weak head, a bad memory, or an 
infirm conſtitution, this would be the caſe. A man is nat 
to blame for having theſe, provided he cannot help it. But 


if a wicked heart is a thing of a criminal nature, a thing 


quite different from any ſuch natural weakneſſes, then there 
is no farce in the above reaſaning. If to have a heart to hate 
and oppoſe God and aur neighbour, inſtead of loving them 
as we are required, is a moral evil; as certainly it Is, and 
the ſum of all moral evil; then to ſay a man cannot alter in 
this reſpect, is only to ſay, he cannot help being a moſt vile 
and inexcuſable wretch. To be unalterably in love with ſin, 
does not ſurely render one leſs /n/4/, but the more ſo. Sure- 
B more wicked a man's heart is, the more faulty and 
dlameworthy he is. | 1 


But the fallacy whereby ſinners elude their conſciences in 
this matter, lies in a ſecret ſuppoſition that they could not 
change their hearts, nor would they be changed, though they 
would ever ſo faxcerely and heartily, and wprightly try to do it; 
which would indeed be a very hard caſe. If a ſinner honeft- 
ly, and from a truly virtuous diſpoſition, tried to the utmoſt 
of his natural power to alter his wicked diſpoſition, but it 
would not alter, he was as bad as eyer after all; it would 
ſeem indeed that he was in a very pitiable ſituation but not 
very faulty. Yea it would be difficult to ſee wherein he was 

at 


( 49 ) 


at all to blame. And that ſomething like this is the real 
view which multitudes have of the matter, is very evident. 


Let us put the caſe (as people would have it) that ſinners 
were in all reſpects, able to change their own hearts; only 
it muſt take ſome time, a month ſuppoſe ; and they muſt ap- 
ply themſelves very diligently, very faithfully to the work, 
all that while, in order to accompliſh it. There is a ſinner, 
however, that neglects his opportunity. and ſpends the whole 
month in ſin, without ever uſing any means, or making the 
leaſt attempt to get a good heart, Is he not to blame now 
for this? Moſt certainly he is. But why ſo? Why fo !— 
Does not every one ſee that ſuch careleſſneſs in a caſe like 
this, ſuch os about becoming good when it was en- 
tirely in one's power, mult be inexculable to the laſt degree ? 
To continue thus in fin, when there was no manner of ne- 
ceſſity for it; ſurely this can never be juſtified, But another 
ſinner was much better -diſpoſed. He ſeized the favourable 
opportunity, and applied himſelf with the greateſt imagin- 
able diligence; and at the month's end, actually became a 
good man, Now was he to blame, during this time that he 
was thus faithfully labouring, and doing all in his power to 
become good ? By no means. But why not? He had a bad 

rt, Yes, but he did as well as ever he could, notwith- 
ſtanding that. No man could have done better, under his 
circumſtances, And he was actually of a wicked diſpoſition, 
no longer, than till he could poflibly be otherways. 


Thus people would be apt to judge in ſuch caſes, And 
this ſhews what notions men have of inability with reſpect 
to the ſinner's changing his heart; as alſo the reaſon why 
they ſay, the diſtinction of natural and moral inability ſig- 
nifies nothing. For by whatever zame it is called, they will 
conceive of it as being of the ſame nature. If they own it 
lies in the wicked diſpoſition of the ſinner altogether, yet 
they do not conceive it lies in the diſpoſition he as from, but 
in a diſpoſition he is acting againſi, but is unable to over- 
come. They ſuppoſe the inability he labours under is ſuch, 


| - that, he may be well diſpoſed, and do well; yea, that he 


may be diſpoſed to do the whole duty of one under his cir- 
cumſtances, and actually do it, and yet not be able to help 
being of an entirely depraved and wicked diſpoſition. Nor 
could they find the leaſt ſhadow of an excuſe for him, did 

| HM. they 
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they not view his caſe in this abſurd light did they not 
conſider him as faithfully exerting himſelf with an honeſt 
and good intention, endeavouring to become good, but all in 
vain. Or at leaſt, did they not ſuppoſe him willing enough 
to exert himſelf in this manner, only he knows it will ſignify 
nothing. In this way it is, that a perverſe and ſtubborn will, 
a wicked and unwilling mind, comes to be thought as in- 
nocent a thing, and as good an excuſe, as any in the world. 
It is viewed as a mere weakneſs; a thing not inconſiſtent 
with trying to be holy, but inconſiſtent with being ſo, let 
one try ever ſo heartily; which is the, proper notion of na- 
tural inability. And to maintain this notion, they have a 
double meaning to every word, by which © the abominable 
thing” which men are to blame for, can poſſibly be expref- 
ſed. They will affix ſuch ideas to every word that can be 
made uſe of to expreſs an evil difpoſition of mind, as to make 
an innocent thing of it ;—a kind of dead weight, which, 
either they make themſelves as eaſy as they can under, know- 
ing they muſt bear it; or elſe are ſtriving with all their 
might to ſhake off, but cannot effect it. Thus * deceitful 
above all things,” is the heart of a ſinner Thus artful in 
hiding itſelf and keeping for ever out of fight, and laying 
all blame ſomewhere elſe! The heart, the diſpoſition, the 
inclination, the wrll, are readily allowed to be altogether 
wrong and ſinful, while at the ſame time, what is properly 
meant by all thoſe words, is ſtill ſuppoſed to be good enough; 
and hence the finner cannot ſee how he is to blame, ah 
the very thing for which alone ay's one can be to blame, is 
looked upon as his ſufficient excuſe and juſtification, Thus 
a deceived heart hath turned him aſide, that he cannot de- 
liver his ſoul, nor ſay, Is there not a lie in my right hand, 


4. We may hence learn, what alone is ſufficient to con- 
vince a man that his utter impotence does not leſſen his ob- 
ligation in any meaſure, or afford him the leaſt cloak for his 
fins. It is only his being made ſenſible what his impotence 
really is, and wherein it conſiſts, The Apoſtle Paul ſays, 
Rom. vii. 8, 9. Without the law fin was dead. For I 
% was alive without the law once: but when the command- 
< ment came, fin revived and I died.” The former of theſe 
ſituations of the Apoftle, is that of every ſinner who cannot 
fee how it is poflible he ſhould he wholly helpleſs and yet 
altogether inexcuſable, at the ſame time, and in the ſame re- 

| ſpect. 
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ſpect. He has no juſt conviction of “ the plague of his own 
heart.“ He is alive, and fin is dead. He ſees neither his 
impotence, nor his fin, in a true light. If he ſaw one, he 
would neceſſarily fee both. Let an-unregenerate ſinner only 
ſee his real heart, and he will ſee that he is helpleſs enough. 
And let him only ſee this fort of helpleſſneſs, and he will 
never have a thought of it's being of the nature of an ex- 
cuſe. A man never finds himſelf utterly helpleſs in this 
view, utterly unable to become good, by reaſon of his actual 
-wickedneſs, until he finds. all the bottom ſprings and prin- 
ciples of action within him, are entirely wrong. That he 
does not fo much as intend to do his duty, as duty, and never 
did. That he does not mean well, in any thing he does. 
This makes him ſee that his plowing is ſin, and that all his 
moſt painful religious duties muſt be an abomination to him 
who looketh on the heart, and knows what they all ſpring 
from. He ſees he has no regard for God's glory, cares no- 
thing what becomes of it, if he could but be ſafe and happy 
himſelf. He fees he is dead, and all his works are dead words; 
and that he muſt be created a new, or he ſhall never do any 
thing as he ought, But does this view of his deadneſs make 
him looſe ſight of his ſinfulneſs and guilt ? Does he now 
feel himſelf excuſed and free from blame, becauſe his heart 
is ſo totally depraved, ſo oppoſite to God and all that is 
good? No. Sin revives juſt as faſt as he dies. His deadneſs 
-is ſeen to be nothing but the very life and ſoul of fin. His 
Having ſuch a heart, his being. of ſuch a temper, that he can 
do nothing, can delight in nothing but fin, he fees is the 
very thing that God's law condemns him to everlaſting 
burnings for, and that moſt juſtly. If ſuch a diſpoſition as 
he finds himſelf now to be of, would extenuate a creature's 
guilt, there is not a devil in hell that could ever be damned. 
When a ſinner once ſees what he really is, his helpleſſaeſs 
and his ſin are ſeen to be quite conſiſtent; and one juſt as 
| yn as the other, For, indeed, they are ane and the ſame 
hing. | | By | X 


F. From what has been ſaid, it may eaſily be ſeen, that 
there is no want of dire/7:ons proper to be given to ſinners, 

but that all the difficulty is, they are. not in a diſpoſition 
to regard and follow them. People are always ready to aſk, 
But after all, what ſhall ſinners do? Can you give them 
any directions how os es of this helpleſs condi- 
15 | | 2 „tion 
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„tion? Is there any thing for them to do, or is there not ?” 


Now this however common it is, is certainly very imper- 
tinent, If itis a ſettled point, that the caſe with ſinners is, 
they have no heart to do any thing that is good, people muſt 
ſtrangely forget themſelves who aſk, Is there any thing 


for them to do?” As if all the difficulty lay in anſwering 


this queſtion, or in pointing out duty to them! Surely there 
is enough to be done, if they would but do it. It is eaſy 


to direct them to the courſe they ozght to take ; and it would 


be eaſy to put them in a way in which they might have 


great reaſon to hope for ſalvation, if they thought it a mat- 
ter worth taking pains about, and were of a teachable ſpirit 
and willing to follow good advice, It is much eaſier to ſay 


what they ſhould do, than it is to make them willing to do it. 
They /hould become ſerious and thoughtful about eternal 
things. They ſhould «© amend their ways and their doings,” 

which are not good. They /hould ſearch the ſcriptures, take 
every method, and improve every opportunity in their power, 
to acquaint themſelves with God and Jeſus Chriſt—the law— 
the goſpel—and with their own character and ſtate, They 
ſhould cry after knowledge, and lift up their voice for un- 
„ derſtanding.” They ſhould “ ſeek it as ver, and ſearch 


4 for it as hid treaſure.” They ſhould lie open to conviction, 


be willing to know the truth, and to embrace. it when 
diſcovered. They ſhould not cover their fins, but be ſen- 


ſible of, humbly confeſs, and heartily forſake them. They 
. ſhould, return unto the Lord” their Maker and rightful 


Sovereign, ſubmitting to his authority, owning his juſtice, 


and accepting his grace through the Mediator, Or, in other 
words, they SHOULD repent and believe the goſpel. - 


But if they will'not follow theſe, nor any good een 


that can be given them, who can help it? If they will 
ſet at nought all the counſel of wiſdom, what good can the 
- beſt counſel do them? If they Co not hearken to the calls 


of the goſpel, will not come unto Chriſt that they might 
have life, will do nothing proper to be done by perfons in 
their circumſtances, there is, abſolutely no help for them, 
unleſs Go p himſelf interpoſe, and work in them to 


„ will and to do of his own good pleaſure,” 


6. According to what has been ſaid. there can be no rea- 


of 
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of ſalvation on lower terms than an actual compliance with the 
goſpel. Many are ready to ſay, if there are no promiſes to any 
thing ſhort of ſaving faith, God is not in earneſt in his pro- 
poſals to ſinners, and does not treat them well, but rather trifles 
with and mocks them in their miſery ; for he knows that 
no unregenerate ſinner can come up to ſuch terms, any 
more than he can make a world, But according to what 
has been ſaid, if ſinners were but in earne/t themſelves about 
their ſalvation j if they were diſpoſed to treat God well, and 
not to mock and trifle with him, there would be no difficul 
in the caſe. There were indeed infinitely great difficulties 
in the way of our obtaining ſalvation. By ſin, we had caſt 
ſuch diſhonour upon the holy law and government of God, 
as it was not in the power of creatures to wipe off. And 
until this was done, it ſeems not to have been conſiſtent 
with the honour of God's character and the rights of his 
government to ſhow favour' to the ſinner, But Chriſt has 
'removed every difficulty of this kind. By his all-ſufficient 
ſacrifice he has made full atonement for ſin, ana opened a 
way for the honourable exerciſe of grace, By his obedience 
unto death he has wrought out an all- perfect righteouſneſs, 
for the ſake of which God is well pleaſed, and ſtands ready 
to juſtify every ſinner who is willing to ſubmit to this righ- 
teouſneſs, and conſents to forſake his fins and be ſaved in this 
way. And now the can fav, and has actually faid, “ All 
<< things are ready: **Aſk, and it ſhall be given you: ſeek, 
and ye ſhall find; knock, and it ſhall be opened unto you. 
For every one that aſketh, receiveth ; and he that ſeeketh, 
„ findeth; and to him that knocketh, it ſhall be opened.“ 
Paſt fins are no bar in the way; for there is “a fountain ſet 
„ open,“ not only “ for Judah and Jeruſalem,” but for all the 
world „ to waſh in, from ſin and from uncleanneſs.” The 
greateſt unworthineſs is no objection ; for the invitation is, 
Ho every one that thirſteth, come ye to the waters, and 
he that hath no money; come buy and eat, yea, come 
„ buy wine and* milk, without money and without price. 
« Whefoever will, let him come, and take the water of life 
<« freely.” Sinners, you have really as fair an opportunity 
for life, according to the goſpel, as probationers can poſſib] 
have; as full a price in your hands, as your hearts can _ 
ſibly deſire. There is nothing on earth; there is nothing 
in all the decrees of heaven; there is nothing in all the ma- 
lice and power of hell, that can hinder your ſalvation, if 
* N 8 you 


En) 


vou do not hinder it yourſelves. Nor need you be diſcoura 

dy reaſon of any bad diſpoſition brought upon you by Adam, 
which you are heartilv ſorry for, and would be glad to get 
rid of, but cannot. For the ſecond Adam is able to help you 
in this as well as in other reſpets; and will do it in a mo- 
ment if you in the leaſt degree really defire it, The very 
thing he came for was to fave from fin, the power as. well 
as the guiltof it; and to ſave whoever wants to be thus ſaved, 
Nor need you imagine, that you mult Jay out all your own 
ſtrength firſt, and do all that can reaſonably he required of 
one under your circumſtances; and then may have juſt an 
encturagement of being ſaved by grace after a life of ſuch per- 
ſection. This is the moſt reproachful idea of the God of 
all grace, that you can poſſibly entertain. No: If you do 
Jo well that it would be hard for God to refuſe you ſal- 
vation, he will conſider himſelf as under obligation to ſave 
you, and will never deſire you ſhould pretend to think there is 
any grace in it. But he will receive you gracioiſiy and love 
vou freely, if you deſire it, though you have not done fo 
very well. He means to exerciſe as much grace, as he would 
Þave the honour of, and not to be eternally praiſed for what 
is not his real due. He is willing to fave you in as gracious 


2 manner as ever you thought of, or can wiſh for. wy 


weigh the matter, and ſay whether you chuſe to be ſaved. 
Enter into the nature of goſpel-ſalvation; attend to the cha- 
racter and laws of Chriſt. And then ſay, whether you will 
have him and be his; whether you are willing and would 
really chuſe to exchange the ſervitude of ſatan, for that 
liberty wherewith Chriſt makes his followers free; or whe- 
ther you muſt plainly ſay, you love your old maſter and your 
-luſts, and chuſe rather, to bave your ear bored, and be a 
Fervant for ever. But however, be ſure of this, that the 
„ kingdom of Gad is come nigh unto you;“ and if you re- 


fuſe to have any part or lot in it, be aſſured, that when the 


wicked are turned into bell, with all the nations that forget 
God, it will be more tolerable for Sodom than for you. But 
4 muſt not enlarge farther, by way of particular inference. 


On the whole; I am not able to conceive how any one 
who enters into the matter, can queſtion the propriety of 
making the diſtinction inſiſted on in theſe diſcourſes ; or with 
what appearance of reaſon, any can pretend it is an uſeleſs 


diſtinction. As to the importance of it; it may eaſily be 


. obſerved 


LEE : >” * 


, 1 


4 us 0 


obſerved, in how many inſtances, upon the moſt leading 
points, and in the moſt material reſpects, by the help of 
this diftintion, common ſenſe will croſs the common no- 
tions of ſinners exactly where the Bible croſſes them. It ſets 
reaſon, and ſcripture, divine juſtice, and divine grace, in a 
quite conſiſtent vie v; whereas without it, I apprehend they 
muſt for ever appear irreconcileable.— It leads good men to 
fee that human .infirmities and imperfections, are not. ſuck 
comfortable extenuations of guilt, as they are ſometimes 
ready to make them. That all their moral infirmity, all 
their want of perfect holineſs, is entirely their own fault; and 
what they ought to be ang humbled for, and go mourn- 
ing under all their days,—lt ſhows ſinners, that their per- 
Eition is really altogether of themſelves : that all ground of 
diſcouragement in their caſe, is their own wickedneſs. And 
not their unworthineſs neither, but merely their unwillingneſs 
to be made clean. That this indeed makes their caſe deſ- 

rate from every other quarter but the uncovenanted grace 
of God. In themſelves, or from any thing that man can 
fay or do, © there is no hope, No, for they have loved 
« ſtrangers, and after them they will go.” And as to 
changing the hearts of ſuch, God has reſerved it as the ſo- 
vereign prerogative of the throne of his grace, to “ have 
«< mercy on whom he will have mercy, and compaſſion on 
«© whom he will have compaſhon.” —lt adminiſters not ſa 


much comfort, indeed, to ſinners in their impenitence and 


unbelief, as they would be glad to have, But in this awfut 
condition, they have generally comfort enough, ſuch as it 
is, and too much in all reaſon. To kill their ſelf-righteous 


Hopes, and let them fee their guilt and danger, their utter 


helpleſſneſs, and yet entire inexcuſableneſs, is the kindeſt 
thing that can be done for them.“ . 


4 


* This, however, is the grand objection; the grand reaſon why it is ſaid, 
it does no good, it comes to the fame thing when all is done and faid. The 
finner is as helpleſs, and as abſolutely dependent on ſovereign grace; if R 
inahility lies in his diſpoſition, as if any thing elſe was the matter with hint. 
For a wicked heart will as infallibly ſhut a man out of heaven, if he is ieft to 
it, as any thing in the world could.—Hence very ingenious writers; event 
though they make the diftinftion now intifted on, and by their firſt expreſſions 
one would think ſaw the difference, will yet ſuppoſe, after all, that the terms 
ot ſalvation muſt be level to the hearts of men; or that ſhmetbing muſt be done, 
whereby ſinners may be faved, notwithſtanding their mural impotence. That 
things muſt not be left ſo, that even „his own iniquities ſhall take the wicked 
„ himſelf, and he ſhall be belden in the cords of his fins,” - Io fay, that 


As 
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As to the foundation there is for the diſtinction; 


r. We have ſeen the bible is as expreſs and full in making 
the difference ſuppoſed, as it is in any one thing whatever. 
We have ſeen that all the heart, ſoul, mind and ſtrength; 
that is, a perfectly willing and faithful exertion of all our 
faculties, however enfeebled they are, is all that God re- 
quires of us in his perfect law. Nor is there a ſingle in- 
ſtance of natural impoſſibilities being required of any man, 
in all the ſacred records. Nor is it once intimated, that 
natural impoſſibilities might juſtly be required of us, becauſe 
our natural powers were impaired by the fall. But, on the 
other hand, we have ſeen that the moſt abſolute moral im- 
poſſibilities are required of all men, without the leaft ſcruple, 

as if there was no kind of difficulty in them. That a per- 
fect heart and a perfect life, are as much required of men 
now, as if they were not fallen creatures; and required of the 

greateſt ſinner, as much as of the beſt ſaint. No peculiar 

proviſo's are made, in favour of even the moſt abandoned, 

Nor is it once intimated, any where in ſcripture, that the 

reaſon why men may be required to do that which is Jawfut 

and right, though it is contrary to their inclination, is be- 

cauſe Adam did that which was unlawful and wrong, con- 
trary to „is inclination. Or that all the reaſon why a 

wicked heart is not entirely innocent, and a good excule, is 

becauſe man brought it upon himſelf, by his own folly and 

wickedneſs, before he had any thing of it, —We have ſeen, 
that the way our Saviour took to convince men, that their re- 

jection of him and his goſpel was their ſin, was by ſhewing 
them, that it could proceed from nothing but the badneſs of 
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* if ſaivation is offered to all who heartily defire and chuſe it, and ſo truly 
« aſk tor it, it is offered on the loweſt terms, is therefore treated with con- 
tempt ; and it is replied, then we may well ſay, woe to the ſinner whoſe con- 
s fidence in his own tincerity fails him, If a man has not this hearty deſire 
and cannot create it in himſelf, he is in a deplorable condition.“ Accord- 
ingly the ſcriptures are ranſacked for encouragement, if not promiſes, to 


- fomething lower than aſking for ſalvation or being willing a for nk And 
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che totally depraved heart, is carefully ſounded, to find ground for doings that 
are not unlatuful, though altogether unboly. That upon tliefe ſort of 


. unboly doings, on one fide, and thoſe encouragements on the other, a bridge 

7% may be built over ail impofſibilities of every kind, ſo that no ſinner ſhall be 

5 in a deplorable condition, by reaſon of his moral depravity. But every one 

25 5 may get to heaven in ſpite of bis heart, This is making diſtinctions that are 

. ſomething to the purpoſe! | | 
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their hearts; and not by leading them to believe it was pri- 
marily owing to a mere weakneſs or diſorder in their ander- 
landings occaſioned by the original fall, He readily admit- 
ed that if men were blind, or if they had not ſufficient means 
of information and conviction, their unbelief would be no 
ſin. Nor does it appear that any unbelievers in thoſe times, 
had refined ſo far as to reply in their own vindication, that 
they could not help hating the light, becauſe their hearts 
were evil. This ſeems to be a cloak for unbelief, of a more 
modern invention. | 


2. We have ſeen that common ſenſe, moſt readily and fully 
gives into ſuch a difference as this, in all common caſes ; in 
every ſuppoſable caſe in which the vindicati on of our own 
character is not concerned. Yea in caſes where men are 
moſt intereſted, and moſt ſtraitened for a plea in their own 
Juſtification, they rarely think of pleading a bad intention 
and a very wicked heart, If a man, when queſtioned 
for a ſuppoſed faulty action, can ſhew that it was an 
overſight, and not owing to any ill deſign; or if he can 
make appear, that he had not opportunity or capacity, to do 
better than he did; theſe are always allowed to be things to 
his purpoſe. But it is rare that any one undertakes to ex- 
cuſe himſelf, as to any injurious conduct, or omiſſion of duty 
with reſpect to his fellow-men, by ſhewing that he is, and 
al ways was, of an exceeding wicked and unrighteous diſ- 
poſition, and that his heart was quite as bad as his conduct. 
No one, unleſs he was out of his wits, would ever think of 
making ſuch a plea as this before a human court, It is 
only in matters of religion, and-before the divine tribunal 
on their laſt deciſive trial, that criminals themſelves think 
of making this plea, or that it would avail any thing unleſs 
to their greater condemnation. 


And we have ſeen: that the reaſon why ſinners are ready 
to look upon a wicked heart as a good excuſe in matters of 
religion, is becauſe they mean no ſuch thing by it, nor do 
they think they have any ſuch thing as a heart at all wicked. 
When they talk of moral depravity, deadneſs in ſin, want 
of a diſpoſition to that which is good, &c, they really 
mean by ſuch expreſſions - they know not what. Some- 
thing that is conſiſtent with their fncerely wiſhing, defiring, 
and endeavouring to the utmoſt of their natural power, to do 
their whole duty. And this is all the reaſon they think a 
bad heatt is an excuſe with 88 to theſe things, any _ 
| : | than 
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than in other caſes. This is the reaſon why, in their view, 
% fin is dead,” and looks like fuch a kind of thing as muſt. 
neceſſarily al vays be dead; it not being poſſible in the na- 
ture f things that it ſhould be alive, longer than juſt to 
bring itſelf Into exiſtence. | Fi 

Tt may therefore notwithſtanding this ſceming exception, 

well be conſidered as a quite univerſal dictate of common 
ſenſe, that the want of a heart, and the want of natural ca- 
pacity, in regard to excuſing men are entirely different 
ined * | Zee 
3. We have ſeen that reaſon diſcovers a juſt foundation 
for this deciſion of the moral tenſe, and of the ſeriptures, as 
as clearly as it diſcovers any thing of a moral nature. We, 
have ſeen that an ability to act otherwiſe | than agreeably, 
to our own hearts, would only be an ability to act unfreely 
and by conſtraint : that actions which are done contrary to, or 
without our wills, are actions for which we cannot in reaſon 
be accountable : that only taking away moral neceſſity, the 
neceſſity of men's acting or not acting according to their 
own diſpoſition and choice, unavoidably ſubjects them tb a 
fatal neceſſity, a neceflity of acting otherwiſe! than they 
would chooſe, or whether they will or no. Reaſon plainly 
teaches, that things done under that neceflity which atiſes 
from our own hearts, and that which is againſt them, are 
Juſt as different, as things in which we are the agents, and. 


% 


things in which we are not: —juſt as different as Peter's gird- 


ing himſelf when he was young, and going whitherheewould, 
and his being girded afterwards, and being carried whither he 
would not: —juſt as different as a man's wilfully murdering 
himſelf, and being murdered by another, in ſpite of all he 
could do in his own defence. We have ſeen, that if want 
of holineſs excuſes a perſon in being unholy, and if a diſ- 
pofition to fin excuſes a perſon in ſinning, then every unholy 
creature, every ſinner in the univerſe, is perfectly excuſable. 


Thus if ſcripture, reaſon, and common ſenſe, all concurring 
in the fulleſt manner, can confirm any thing, an eſſential 
difference betwixt natural and moral inability, the inability 
which ariſes from our own hearts, and that ariſing from any 
other quarter, is moſt fully confirmed. Nor can any one 
ſay, that theſe two kinds of cannot, come to the ſame thing, 
as to excuſing men, Without contradicting the highe/? degree 
of every hind of evidence we can have, of any moral trath.— 
He that hath an ear, let, him hear, 


